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Abstract: We aim to reveal and explain The Ancient Chinese philosopher Kongzi’s doctrine
of human nature, written in his books. In doing so, I mention in his biography and foundational
books, written by him. The main idea in his “human nature problem”, in “1£#HVr 1, >J#Ho14”
which means “The real nature of the man is very similar but because of different habits and
environments; it becomes dissimilar mutually so it comes gradually differences”. I explained this

meaning and related issues of this doctrine.

In the history of Chinese philosophy, Kongzi and his disciples’, doctrines have been wide
capacity in the searching area; it has been intensively searching so far. Kongzi (fL¥°) was a thinker,
educator, politician and founder of Confucianism®®. He exerted the greatest influence on the
Chinese people in ancient China and received the honorific title ” % f/Master Kong”>’. The word
“Zi (F)” or “Master” is polite suffix added to names of most philosophers of the Chou Dynasty,
meaning Master Kong™®. Because of this, remembered as KongFuZi (L7 7).

A brief biography: “Confucius’ (Kongzi, 551-479 BC), personal name was Qiu (I12). He was
born during the Spring and Autumn (%ﬂ()sg period in the State of Lu (), in present Shandong
Province. His ancestors had been nobles in the State of Song. Because of political troubles, the

family had lost its noble position and migrated to Lu (&) before the birth of KongQiu. By the age

% Guo Shangxing. A Chinese-English dictionary of Chinese philosophy. Shanghai foreign language education press.,
2010. 283

7 Wen Haiming. Chinese philosophy. China Intercontinental press., 2010. 21

% FunYu-Lan. A short History of Chinese Philosophy. Edited by Derk Bodde. NY., 1976. 38
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50, he became Minister of Justice and did the job of prime minister. But, as a result of political
intrigue, he was soon forced to resign his position. For the following 13 years he wandered,
accompanied by his disciples from state to state, publicizing his theories and trying in vain to find a
position suitable for his talent. Finally he returned to his native town where he spent his remaining
years in teaching his disciples, codifying and editing ancient books®. Kongzi was the first person in
Chinese history thus to teach large numbers of students in a private capacity, by whom he was
accompanied during his travels in different states.®!

Even today, Kongzi’s books are a basic wide researched object in philosophy, politics and
social sciences. Many scholars still work at translating on these books from ancient Chinese to
modern Chinese and writing explanations on their meanings.

The main books, written by Kongzi, undoubtedly, a collection of scattered sayings which
was compiled by some of his disciples are named Four books and Five classics (V415 T1.4%), passed
down to the next generation for further research. The books in Four books (VU+3) contains The

Analects (181F), Menzi (#iF), The Great Learning ((K2%) and The Doctrine of the Mean (H ).

Definetely, these are the main set of books content not only some of philosophical, political and
methodologcal ideas but this compilation is most definitely also, ethical and epistemological ideas.

Kongzi’s The Five Classics (1.48) contains The Book of History( ¥ 15), The Book of
Poetry(RF4£%), The Records of the Rites (fLi') and Summer and Autumn Annals (), 2% or
otherwise called The Classic of Changes (Jf %). His works, in The Five Classics, were written in a

way which different researchers could deduce different meaning. Writing on such ideas as the
nature-philosophy, history, culture, legalism and stories of the Warring States period, were
generally written in poetry.

During the period of Spring and Autumn State, even though he focused on some kind of
idealism, his basic attitude contained elements of empirism and materialism properly. In the
epistemological thought, clear ideas of empirism and materialism, exist exampling in “Recognizing
of the man depends on hearing a lot and watching a lot”.

Through the main content, related to this academic paper: The man, first revealed idea of the
human nature in history of Chinese philosophy is philosopher Kongzi. As he said, the general
meaning of this thought “MEAHIT ., >JAHiE 1% means “The real nature of the man is very
similar but because of different habits and environments; it becomes dissimilar mutually so it comes

gradually differences”. It is a distinct acknowledge of how to express about human nature.
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In Western, especially, one book ‘“Ancient Chinese Philosophy”/”/IpeBHekuTaiickas
®dunocodus’/, translated to Russian, is citied that “(People) are naturally similar each other, further
(people) differentiated each other depending on habit and custom™®.

Such a said that “MEMHITH, >JHHiZtH”-“The real nature of the man is very similar but
because of different habits and environments; it becomes dissimilar mutually so it comes gradually
differences”, it is his first basic argument, taught of human nature. On the scale of this problem,
many Chinese philosophers have given wide versioned explanation just on it. For instance: Scholar
FuYunLon ({52 /%) gives and concludes that Kongzi himself said is so scanty. As his one disciple
said, “Whoever wisdoms cannot receive the Heaven law and the nature”, also it is not possible to be
revealed. But, the meaning of this citation expresses itself, as Kongzi explained; it is so close
natural feature for human life. Definitely, the question of what so close natural feature in human life
had not been answered by Kongzi himself clearly®’.

Moreover, the thought, said by Kongzi “MAHIT 1, >J it -“The real nature of the man

is very similar but because of different habits and environments; it becomes dissimilar mutually so
it comes gradually differences” was analyzed, these both of understanding “Human nature (A 14)”
and” Studying (>J)” were discussed differently and it faced to some problems between differences
of the normal man and the general man, expecting tradition of ethics.

The origin of citation “MEAHIT ., >JAHIZ . -“The real nature of the man is very similar
but because of different habits and environments; it becomes dissimilar mutually so it comes
gradually differences” said by Kongzi, is not incidentally revealed. Konzi’s this saying“ AN &R,
jj,ﬁL,?ﬁ?”“-“Strange, Power, Confusion, Gods and Demons” can be interpreted so.

Moreover, the saying “The man, not received respectfull, how to express demons. The man,
not recognized the meaning of what the life is, how to comprehend death” so there is obviously
the idea of studying. Thus he initiated the idea, related to “The man of Heaven” and performed with
the idea of Humanity ({2) to the policy of Spring and Autumn State. That is why; he emphasized
that being Humanity (/=) was initially contrary understandings to “Strange, Power, Doubt, Gods
and Demons”. So it is necessary reflected to the attitude of the way of property and the way of the
heaven (JRIE H 2R W) in his basic idea.

Scholar FuYunLon(f# z J#) emphasized that this saying of “The real nature of the man is

very similar but because of different habits and environments; it becomes dissimilar mutually so it
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comes gradually differences” is the basic idea for ethics. Certainly, being “Humanity ({7) is the
fundamental concept and discipline. To clear up, the concept of being “Humanity (/=) said by
Kongzi, linked with relationship with the five kind of ethics feature of respective, generosity, belief,
smarty and beneficiary between the man and general man. The connectivity of these five kinds of

feature in ethics is certainly one of the important sides on the concepts of “Honesty (/&%) and
forgiveness (1) ¢.

Mongolian scholar R.Darikhuu, on the idea of human nature by Kongzi, gives an
explanation and concluded: “In Kongzi’s view, “People nature is initially similar, but people

differentiated for the knowledge and morality” *®

and this view means that people are similar when
they were born but further on the way of educating adjust with social, they differentiates for the
knowledge and morality, and it becomes the reason of social stratification.

And as he noted: “Desiring to sustain oneself, one sustains others; desiring to develop

69 . . 70
”” and “The achievement, you want yourself, wish to others too” ™,

oneself, one develops others
and in his book The Analects: His one of the disciples asked; is there one word, helping someone’s
life? He replied: Of course there is, it is forgiveness, is not it? Do not do to others what you do not
wish yourself””".

Furthermore, one of the main concepts of Kongzi’s view Heartedness (%% \), derived from
Humanity (42) also, became fundamental idea for his some of the basic understanding “The way of
honesty and forgiveness (%12 i&)”. The explanation of Heartedness (%2 A\) in his doctrine, he
said: Young man ought to be generous at home with his parents, outside of home, ought to be
respectful to elders, intimate behavioral and honest worded and being humanity to others and ought
to love others equally. If follow the teaching, in next day’s life, you would be powerful. So let us

e'”72

learn cultur If focusing on this teaching, the concept of “All-embracing love (72 % 4X) and as

he said in the “The real nature of the man is so close..,”, so it is directly related to the basic nature,
seeming to be closer human life.

As he said this saying of “Only the man, had knowledge and humanity, could be loved or
could be disgusted one (MEAZ# BEUF N, BE N)”, “If the king lost own morality, so how to be
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loved by others” °, can be discussed that “Humanity ({~) really means that giving the ultimate

norm of difference of judging good or bad in fresh mind. So it is a deal with clearing the sayings of
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“The real nature of the man is so close..,” and as he coordinated with certain social class, it was
blocking someone’s personal interest.

Along this explanation of human nature problem, the concepts of “Human nature( A\ {£)”
and “studying (>J)” became main method in distinction meaning, clearly, it has a feature of
determinism that “The knowledge cannot be sustain under the foolish (# & T EA)”™, in
other side, he emphasized that paying attention for cultivating and ethics development and
“Studying is so big relationship”.

The scholar at Bohai university (¥#)#fK2%), Lihong (Z£%%) giving an explanation on the
doctrine of “MAHITtH, >JHHizZth -“The real nature of the man is very similar but because of
different habits and environments; it becomes dissimilar mutually so it comes gradually
differences”. He explained that “In Mandarin Chinese, it means that man and people are similar by
inner quality naturally, after next day, (as received environment influence) mutually differentiates
due to every day habits”. In it, Nature(4:) means human inner natural quality, studying(>J) means
following day habits and customs.

As Konzi said that inner natural quality differentiating is not so big and following day
education and environment influence is main reason for the big differentiating” were explained so.
As Lihong(Z%%%) noted that exampling from this saying of” >J fHizE t, Kongzi thought that “Man
always desires developing, therefore, knowledge is too important”.

On basing on it above mentioned, by viewing this idea of human nature, connecting with
human development concept and education concept, Lihong (Z5%%) explained that spending time
for developing ourselves is naturally similar for all. Man keeps educating for own lifetime, so all
kind of education is very important. Anywhere education falls and lacks, there may be an
irregularity” "°.

Lihong (Z%%%) concluded that the sayings of “MEAHITtH, >J#HIZGtH -“The real nature of the
man is very similar but because of different habits and environments; it becomes dissimilar
mutually so it comes gradually differences” is basic of theory of human development and
educational concepts for Confucianism’’.
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SUMMARY

Kynsuiin xynuii ye uanapvin manaapx y3isi1 cypeadivie MYYHUL 59X 30XUON000 O2YYACIH
X2MYsHO maunbap xuux, opyun yeuutn Kynz cyonanvin cyonaauowin y3sn cypeaan 6onon Kynszuiin
WaBb HAPLIH Y3971 CYPeaarmail Xapbyyynax 3amaap ye ecyyiiuie ouunda. Kyusuiin cypeaan oaxs ye
X2YUIIH ymea caHaa Hu OJIOH XY8Unbapm ymea camaae a2yyican 0010XbiH 029p OUO 06putiH MeH
YyaHapule Cypanyax 3am mMepeep Yiam Uiyy axuynax O0JoMMCMOL 29COH CAHAA HIH MIP2YYHO Oyue
OHYJIOH MIMOINIIX XIPISMIUL.

Kunun (Jilin)-nuu Ux Cypeyyauiin npogeccop ZhangLianLiang Kywnsuiin cypeaan oaxv
SHIXYY XYHUIL Yo YaHapblH MyXail cypeaanvle marnbapiam, OyeHiax0sa: “ 1LV, >z "
oywy “Xyn baticaruac ye uamapaapaa aouixan X30utl 4 OpPUHbl HONO6]O0], sledd OyXull 3aH
SAHUWIBIH YIMAAC aMbOPAIbIH A8YUA0 66p 66p 0011002 23X Cypeaan Hb CYOal2aanbl Maul 6peoH ymea
azyyneamaii tom. . “TEFHUTH” 2ox cypeaanviin snd X2¢22 Hb XY6b XyH OYp 2X29C MOPOXO66, Y2
YaHap Hb HI2OH Yo2y MOM MYWIbIH a0uIXan baioae 23 maiarbapiacan 6on ye cypeaan oaxe >/
I o1 Xaco2utin ymea Hb, XOUWObIH 60PYY020 XYH Hb 0CONC MOM DOLOX ABYOAA X YPIFNIH
OyU OpuUH, aMbOPAIbIH OYCAO XYHUH 3VUIULH HOJIOO200D 60D 60p DOI0X 2OCOH ymea X0ull 4, 6ycao
CYONAaqoOblH Y3CIH WU Cypaiyax 60108Ccpox e3CoH ymevle OypoH OYYpaH azyyioazeyi. DH3 cypeaan
oaxe “2/” Gyoy “cypamyax”’ 2scom yeutin ymea b XYHUll caul OOIOH MYy 3YUIULE CYPAX mMip
yiaute unspxutinise oy oonno. Cypanyax yun 6oa2ou catin 6atix anroaeyu. Tresx3sp 6u03HO 3x33¢
MOpPCOHULL 0apaax Cypamyax aped, Ccypamyaxoaa cauM yiio cypamax apeda, apea 3yu 3pxeyu
waapoazoana. Uiimssc Kynz eepuiin dapaa oapaacuiin ghunocoghuiin 3oxuonyyooaa éc 3yuH 6010H
00106CpOILIH Manaapx cypeaaniaa baemaacau 6atioae. 13 Hb 306X60H IHI ACYYOAIMAll X010020000
302coxeyli éc 3YUH YHOCOH IX Cypeadn pyy XOmaex YHOCOH O0emuyyp cypeaan iom. Llaawnaao
Kynsutin  snoxyy cypeaan ne Ophuiin guiocou o0axv XYHUN ye YaHapblH manaapx Y397

cypeaanmarti Xapbyyyiazoax opeoH manoap rom.
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