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Main goal: Cheng Yi, like most neo-Confucian scholars in the Song Dynasty, was deeply
influenced by Wang Bi's thoughts on “Yi-ology”. The two scholars were very similar in their
interpretation of the text of the “Book of Changes”. Both of them are renowned scholars of “Yi
Li” school (or meaning-pattern) in which scholars study philosophical problems of the “Book
of Changes”. We all know that Cheng Yi was a Confucian scholar. However, Wang Bi's thought
was derived from Taoism. The hermeneutic method of “Zhouyi Zhu”(Wang Bi's annotation of the
“Book of Changes”) was inherited by Cheng Yi and removed the Taoist thought contained in this
book.Cheng Yi absorbed Wang Bi's thought and wrote the “Zhouyi Chengshi Zhuan” (Cheng Yi's
annotation of the “Book of Changes”). This paper will elaborate on aspects which Cheng Yi had
absorbed Wang Bi s thoughts and particularize improvements, which made by Cheng Yi, on Wang
Bis “Yi-ology”.

L

Cheng Yi! (1033-1107) lived in the Song Dynasty (960-1279), and Wang Bi* (226-249) lived
in the Wei-Jin Period (220- 420). Although Cheng Y1 was born a long time later than Wang Bi,
he could still understand Wang Bi1’s thoughts through Wang Bi’s works, such as “Zhouyi Zhu”.
Because Wang Bi and Cheng Y1 used similar methods to annotate the “Book of Changes” (or “I
Ching”), both of them were classified as scholars of “Yi Li” school® (or meaning-pattern) by Four
Books Comprehensive Table of Contents Abstract® (VU4 5 H$E%:) which was compiled
by Yong Rong and Ji Yun in Qing Dynasty. This book says, “Different from the Confucian
Classics in the Han Dynasty, Wang Bi’s study of the ‘Book of Changes’ did not use the method
of ‘Xiang Shu’ school (image-numerology). The thought of Lao-tzu and Zhuang Zhou was the
root of academic research of Wang Bi who used Taoist thought to explain the ‘Book of Changes’.
Wang Bi’s method and thought were inherited by Hu Yuan® and Cheng Y1 in Song Dynasty. They
utilized Wang Bi’s method to explain the ‘Book of Changes’, and through their own annotations
of the ‘Book of Changes’ to illustrate Confucianism.”® Although Wang Bi was a metaphysician,
generally considered a Taoist scholar, and Cheng Y1 was a Confucian scholar, they both studied

! Cheng Yi: a famous scholar of Neo-Confiician and a also a scholar of “Yi-ology”, whose masterpiece is “ZhouyviCheng-

shizhuan” ( (ASREEE) ), and his memorial tablet was enshirined in the Confiician temple after his death.

Wang Bi: a famous scholar of Wei-Jin Metaphysics, who changed the method of annotating ancient books in the Han Dynasty,
whose masterpiece, such as “Zhouyi Zhu”( {EBZ5E) ) and “Laozi Zhu( {EFE) ), caused a sensation during the Wei-
Jin Period and exerted a great influence on later academic research, including Confiicianism and Taoism.

“Yi Li" school, in which scholars study philosophical problems of the “Book of Changes . There are two basic schools in the
field of studving of the “Book of Changes . Another school is called “Xiang Shu” school, in which scholars learning about
theEight Diagrams in “Book of Changes”.

* Four Books Comprehensive Table of Contents Abstract: (MUEZBZEIRE) , was completed in 1781, compiled by Yong
Rong and Ji Yium in Qing Dyvnasty, is an abstract of “The Si Ku Quan Shu”(or “Complete Library in the Four Branches of
Literature” ([EZTF) ).

5 Hu Yuan: $33%, a scholar of Song Dynasty, Cheng ¥i & teacher.
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the philosophy of the “Book of Changes”. So there were no contradiction to classify their thoughts
about the “Book of Changes” into a same school. As an inheritor of the thought about “Y1 Li” of
Wang Bi, Cheng Y1 thought very highly of “Zhouyi Zhu”. He said, “From Confucius to the present,
numerous scholars annotated the ‘Book of Changes’ and wrote countless works. It is difficult for
me and other contemporary scholars to read all these works. But if you do not read their books,
you can’t understand their thought about the ‘Book the Changes’. In my submission, we just need
to read books of Wang Bi, Hu Yuan and Jing Gong’.””® It follows that “Zhouyi Zhu” was one of the
most representative books of all academic works that Cheng Y1 had read. When later generation
read their works, similarities of Wang Bi and Cheng Yi were considered and written into later
generations’ works. Wang Yinglin, a historian of classical documents in the Song Dynasty, said,
“Cheng Y1 said that if you study the ‘Book of changes’, you need to read Wang Bi’s book first. In
the course of my study, I found that Wang Bi’s book could not be ignored.”” Wang Bi pioneered the
“Y1 Li” school, and then his works, such as “Zhouyi Zhu” and “ZhouyiLueli”® ( { & SH&{H]) )
became classics of “Y1 Li” school. In conclusion, Wang Bi’s thought and methods of research had
influenced a lot of philosophers after him, including Cheng Yi.

Academic inheritance: from “ZhouyiZhu” to “Zhou yi Cheng shi Zhuan”
In this part, the inheritance, from Wang Bi to Cheng Y1, will be illustrated in four aspects.

Firstofall, since Cheng Yiand Wang Bi wereclassified into thesame school, theiracademic ideas
were the same. They both believed that although the “Book of Changes” was a book on divination,
its philosophical ideas were worthy ofbeing studied.“If you understand the philosophical ideas in
the ‘Book of Changes’, you can forget the Eight Diagrams.”*! This view was first put forward by
Wang Bi after the Eastern Han Dynasty which was a prosperous period for the study of “Xiang
Shu”. We all know that the “Book of Changes” that we can now read is composed of “Y1 Jing” and
“Y1 Zhuan”.“Xiang” (image) and “Shu” (numerology) are two important concepts in the symbol
and digital system of “Y1 Jing” which is the oldest scripture of the “Book of Changes™ and is linked
with divination. The development of “Xiang Shu” school was synchronized with the progress of
the “Yi-ology”. There was a deep understanding of the symbol and digital system of “Yi Jing” by
the scholars of “Xiang Shu” school, and their research became the basic knowledge of the “Yi-
ology”. “However, because of their excessive praise for the importance of image and numerology,
it fell into the red tape of research in the Eastern Han Dynasty.””> Wang Bi discovered defects of the
research method of “Xiang Shu” school, and put forward his own research method. In his opinion,
there were three systems in the “Book of Changes”, the symbol system (52).the character system (
=), and the philosophy system (). In his article named “Ming Xiang” (Interpretation of Image),
he said, “the Eight Diagrams are used to clarify the philosophical problem, and characters are used
to explain the meaning of the ‘Xiang’.”*® Eight Diagramsare just symbols which were used to
symbolize natural phenomena and philosophical principles of the universe by ancestors of Chinese
people. Therefore, Wang Bi thought that if scholars understand the philosophy in the “Book of
Changes”, they should not pay attention to the Eight Diagrams, which is an instrument used to
understand the philosophical problems. It is called “Y1”(E), which is a philosophy contained in
the Eight Diagrams. Depending on Wang Bi, “Yi1” is the highest criterion that all things in the
universe follow, and it has the property of ontology. The viewpoint of Cheng Yi was in line with
that of Wang Bi. Cheng Y1 said, “Xiang’ is superficial, but ‘Li’(a concept similar to “Y1”) is hidden

7 Jing Gong: Wang AnshiT %A, a statesman and ideologist in the Song Dynasty. In the original text we quote, Jing Gong is the
honorific name of Wang Anshi.
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0 “ZhouviLueli”, an article wiiften by Wang Bi, in which Wang Bi expound his understanding of the “Book of Changes” and
ideas for writing the “Zhowyi Zhu".
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in ‘Xiang’ and words.”Slightly different from Wang Bi’s thought, however, Cheng Yi believed
that words are also very important because words are the interpretation of “Xiang”. He said, “By
reading the text carefully and understanding the meaning of every word and sentence, we can
understand the truth about the change in the ‘Book of Changes’. Moreover, the meaning of the
Eight Diagrams and the mystery of divination are also in words.””® So he believed that if scholars
want to understand the philosophy, they have to study the text carefully in order to understand
“Xiang”. When he wrote his works, he really paid attention to the discussion of philosophy.

Secondly, both of them made aresearch and discussion on the ontological metaphysical system
of the “Book of Changes”. Wang Bi put forward a pair of influential concepts about ontology.
They are “T1” and “Yong”(the essential-practical).He considered that the “Book of Changes” is
a vast cosmic system, which contains not only everything in nature, but also the truth of social
human relations. The “Xiang” and “Y1” in the “Book of Changes” are comparable tothe essential
and the practical. The symbol system of the “Book of Changes” is composed of “Yin” (“- -”) and
“Yang” (“—*). Three “Yin” or “Yang” symbols form one symbol of the Eight Diagrams. Every
symbol of the Eight Diagrams represents a thing in nature. “Qian” (“="Ch’ien) represents the
heaven; “Kun” (“22”K’un) represents the earth; “Zhen” (“££”Chen) represents thunder; “Xun”
(“=="Sun) represents wind; “Kan” (“=="K’an) represents water; “Li” (“Z="Li) represents fire;
“Gen” (“z=” Ken) represents mountains; “Dui” (“="Tui) represents marsh.'®However, because
of the limited number, it cannot symbolize everything in nature and society. Therefore, Chinese
ancestors combined two symbols of the Eight Diagrams into a new symbol, with a total of sixty-
four, known as Sixty-four Hexagrams. The symbol of hexagram is “Xiang”(image) which 1s what
Wang Bi regarded as “Yong”, which can be understoodas practical or physical. The “Book of
Changes” says, “The movement of heaven is full of power. Thus the superior man makes himself
strong and untiring.”"These sentences were used to describe the image of “Qian”, which i1s one
of sixty-four hexagrams. In the “Book of Changes”, “Qian” and “Tian” are two closely related
concepts. “Tian” has two meanings, one is the sky of nature, and the other is the heaven. The
name of “Qian” (=) is Creative, its attribute is strong and untiring, and its image is heaven. In
explaining these concepts, Wang Bi focused on whether they are metaphysical or physical. In
the “Book of Changes”, “Y1” is metaphysical and “Xiang” is physical. To extend this theory to
everything in the universe 1s that “Ti” 1s metaphysical and “Yong™ is physical. Wang Bi used this
theory in his book to explain the “Book of Changes”. The “Book of Changes” says, “Great indeed
1s the generating power of the Creative; all beings owe their beginning to it. This power permeates
all heaven.”*Wang Bi’s interpretation of these sentences is that “Tian” is just a name of “T1”, and
“Jian” (strong and untiring) is just an attribute of “Ti”. He believed that things, such as appearance
and image, are the burden of noumenon.”This thought was progressive in the scholarly circles
of China at that time. Nonetheless, he did not give a clear explanation of intension and extension
of each concept. And he did not discuss the ontology any further. Cheng Yi has the analogous
view. “ZhouyiChengshiZhuan” says, ““‘Qian’ can be used to symbolize ‘Tian’, because ‘Tian’ is
the appearance of heaven and ‘Qian’ is the character of heaven.” About the relationship between
“Jian” and “Qian”, Cheng Y1 elaborated that “Qian” can be described as “Jian”, because “Qian” is
characterized by constant movement. Thanks to the influence of Wang Bi, Cheng Y1 put forward
the view that “thing-in-itself and practicality are from the same origin, and there is no gap between
them.”? This 1s his representative theory. And then, Cheng Y1 and his elder brother put forward the
category of “Li” (or “Tian Li”), which is an essential basic category of Neo-Confucianism. Wang
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Bi also mentioned “L1” in “Zhouy1 Zhu”, saying ““Y1’ can be called ‘Li’.”*! In addition, the “Ming
Tuan”, written by Wang B1, says that the movement of all things in the universe is not blind and
follows one rule.*The one rule can be called “Li” in Cheng Y1’s theory.Cheng Y1 put forward the
point of view of “universality and particularity”. “Li” is the universality of the universe. There
are many sentences of “ZhouyiChengshiZhuan” that illustrate the ideas of “thing-in-itself and
practicality are from the same origin” and “universality and particularity”. ““Li’ 1s invisible, so
we use the ‘Xiang’ to display it”, the book says.?’If there is no “Li”, there will be no “Xiang”.
In contrast, without “Xiang”, “Li” would not be known. How to recognize the “Li1”? Cheng Yi
believed that people who are good at learning must first sum up experiences in life and get the truth
from their daily lives. “Li” is abstracted from the laws of everything. According to this theory,
Cheng Y1 believed that in order to correctly understand “Li”, it is necessary to make a thorough
inquiry about things. This also became the main principle of Neo-Confucianism in Song Dynasty.
It can be observed that both Wang Bi and Cheng Yi were devoted to the research of metaphysics
and ontology.

Furthermore, Wang Bi’s ideas were inspired bytheories of “Yi Zhuan”, and Cheng Yi also
conducted an in-depth study of “YiZhuan” Regardless of the fact that Wang Bi was the founder of
the “Y1 Li” school, main theories of “Yi1 L1” school are originated from the book of “Yi1 Zhuan”,
which is divided into ten chapters. Wang Bi annotated “Wen Yan” of “Qian” and “Kun”, “Tuan
Zhuan”l, “Tuan Zhuan”ll, “Xiang Zhuan” (the Image) of the Sixty-four Hexagrams and “Xiang
Zhuan” of lines. Cheng Yi annotated not only the above chapters, but also “Xu GuaZhuan” (order
of the hexagrams). “Xu GuaZhuan” explained the order of the sixty-four hexagrams. It was
emphasized by Cheng Y1 because the order of hexagrams is consistent with the progress of things.
For example, “Zhun”(tfi====), the third hexagram of sixty-four hexagrams, represents the difficult
stage in which things have just begun to develop. Cheng Yi said, ““Qian’ and ‘Kun’ blend and
create everything in the universe, so ‘Zhun’ that means everything has just been createdis after
these two hexagrams.””* As for “ShuoGuaZhuan”, “Za GuaZhuan” and “Xi Ci Zhuan”, neither
of them commented. However, both of them paid great attention to the “Xi C1 Zhuan”. “Xi Ci
Zhuan”, separated into two parts, is an overview of the “Book of Changes”. It first interpreted
philosophical problems in the “Book of Changes” and put forward a lot of viewpoints, such as
“the Yin and the Yang make up the Tao”. It is the basis of Chinese philosophy theory. It influenced
not onlyTaoism and Confucianism, but also theories of Chinese philosophers from generation to
generation. Although Wang Bi and Cheng Yi did not comment “Xi Ci Zhuan”, their books are
full of ideas from it. For instance, Wang Bi put forward a theory that the meaning of a hexagram
1s dominated by one line. This theory i1s known as the“Gua Zhu” doctrine. This theory originates
from the “Xi Ci Zhuan”, which says, “The movement of all things continues, thanks to the fact
that they all abide by one rule.”” Wang Bi believed that the public cannot be autonomy and must
be managed by a leader. For the hexagram image, the principal line is the leader of other five lines
in one hexagram. He said, “If there is one “Yin’ line and five “Yang’ lines in one hexagram, the
main line shall be the “Yin’ line; if there are five “Yin’ lines and one “Yang’ line in one hexagram,
the “Yang’ line 1s the main line.”?° Although Cheng Y1 did not put forward a theory similar to “Gua
Zhu”, he sometimes used it to explain the meaning of a hexagram. For example, he said, “in the
hexagram of ‘Xu’(F52==), the fifth line (a “Yang’ line), which is in the position of leadership and
has strong qualities and noble character, is the main line of the hexagram.” Thus, both of them
thought that there would be a line that is more important than the others for one hexagram. To

2 FHE s BEESERR) 0 PEBE2012FERRE 1481 -

2 i (EEEER) - PEPRE2012FRS 2691 -

= FEE - %-.i@'ﬁii § TR 'FP”*%HNMEH& 570811 -

fﬁ'?ﬁi FH ‘i—?r%\}* i[5 20045E R - 5571370 -
§EZEEY - ,Ja}u.fﬁﬁ?ﬂﬂofifﬁﬁ 53017 -

2 T’H’" (J-éﬂ%;ihf W$%ﬂ201’2ﬁ“hfi 526977 -

7 R TEEN : () o PEP[E20045FERE - 5572370 -

19



Ne 20 (495) 2018 on

extend this theory to all things in the universe, the movement of all things must follow one rule.
Lao-tzu said, “Tao gave birth to the One. After one comes two, after two comes three, and after
three comes all things.”?® All life comes from the “One”. Both Wang Bi and Cheng Yi concur with
this view. Wang Bi said, “everything in this universe is numerous and varied. If we recognize the
principle of the generation of things, we can use them.”® Cheng Yipopularized and developed this
theory. He said, “Thing-in-itself and practicality are from the same origin.”*° And the theory of
“universality and particularity” is that everything has its own peculiarity, but they are essentially
the same. Wang Bi and Cheng Yi both thought that social problems can also be solved by this
theory. The theory is that all people and things have to follow one rule that called “Tao” or “Li1”.
Truth in the “Book of Changes” can be used to explain the law of movement of all things in the
universe and expound the interpersonal relationship. This is the value of “Gua Zhu” doctrine of
Wang Bi. Most of the hexagrams can be explained with the method of Wang Bi. However, there
are some exceptions. Wang Bi said, “There are also some hexagrams that do not use one line as
the main line of the whole hexagram. They demonstrate what they mean by two Diagrams of one
hexagram.”! For example, the hexagram of “Gui Me1”(J3#%=2=2==), the fifty-fourth hexagram of
the sixty-four hexagrams, is made up of “Zhen” (22) and “Dui”(=). “Zhen” symbolizes the eldest
son of a family. “Dui” symbolizes the youngest daughter of a family. So the “Gui Me1” symbolizes
the youngest daughter of a family to marry out. It is a method to illustrate the meaning of a
hexagram by images of two diagrams that form the hexagram. Cheng Y1 also utilized this method
to explain hexagrams in his book. This method was also derived from the “Xi Ci Zhuan”. The “Xi
C1 Zhuan” says, “The ancients made trees mto boats and wood into oars. These boats and oars
could help them cross the river. They could go further along the river by boats, and eventually they
would reach everywhere in the world. That is what the ‘Huan’ means.””** The hexagram of “Huan”
(Jfi==%) is composed of “Xun”(Z) at the top and “Kan”(3) at the bottom. “Xun” symbolizes
boats that go along with the wind. “Kan” symbolizes the river. We can understand its meaning
by its image(or “Xiang™’). Cheng Y1 put forward two concepts, “Gua Cai” and “Gua De”. Both of
them were utilized to explain the meaning of hexagrams. For example, Cheng Y1 thought that the
character of the hexagram of “Da You” (A45Z==) is that its heart is strong and its appearance is
civilized. The hexagram of “Da You” means great. It is composed of the “Li”(Z=) at the top and
the “Qian”(=) at the bottom. The image of “Li” is fire. Its attribute is light-giving and extending
meaning is civilization. So, Cheng Y1 said that the outside quality of “Da You” is civilized. “Qian”
1s heaven, and its attribute is strong. This is why Cheng Yi said that the intrinsic quality of “Da
You” is strong. Whether the “Gua Zhu” doctrine of Wang Bi or the “Gua Cai” and “Gua De”
doctrine of Cheng Y1 is came from the thoughtof “Yi Zhuan”. Wang B1 studied ideas of “Y1 Zhuan”
and created “Zhouyi Zhu”. Cheng Yi not only learned thoughts of “Y1 Zhuan”, but also studied
thoughts of Wang Bi. And then he wrote the book of “ZhouyiChengshiZhuan”.

Of course, it cannot be ignored that Cheng Y1 quoted many sentences from “Zhouyi Zhu” in
his book For example, the “Xiang Zhuan” of the fifth line of the hexagram of “Guan” (J{=z£)
says, “The monarch should observe the behavior of the people.”* When Cheng Yi annotated this
sentence, he said, “If a ruler wants to check whether his policies are good for people, he should
observe the daily lives of the people. If people are kind and obey the rules, the monarch’s policies
must be effective. Wang Bi said that the monarch needs to observe the behavior of the people to
judge his policies.”**Cheng Yi sometimes used Wang Bi’s words directly in his article. Or he
explained Wang Bi’s thoughts in his words. There are so many examples that we cannot enumerate
them all.
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Improvement: Cheng Yi’s efforts

Cheng Yi disagreed with that Wang Bi used Taoism to explain thoughts of the “Book of
Changes”. As a Confucian scholar, Cheng Yiwas trying to reduce the influence of Taoism and
Buddhism in the society. And he dedicated himself to the establishment of the ontology of
Confucian. Cheng Y1 said, “There is no thought of Taoism in the ‘Book of Changes’. Nevertheless,
Wang Bi used viewpoints of Lao-tzu and Zhuang Zhou to comment it.”* This s a criticism of Wang
Bi.Cheng Y1 opposed the Taoism and Buddhism because he considered that their ideas would have
a bad impact on society. “By describing the life and death,Buddhism filled people with a sense of
awe”, said Cheng Hao, Cheng Y1’s elder brother. “Sages, the wise man of Confucianism, regard
life and death as normal things. To sages, death is not to be feared.”**Focusing on the other side
of the world will make people pay less attention to real life. They believed that the development
of society will be hindereddue to the pursuit of the other world advocated by Buddhism. Taoism
was also opposed by the Cheng brothers. However, they believed that the Taoism is less harmful
than Buddhism.What worried them was that everyone, literati and ordinary people, were talking
about Zen. Confucian theories, which focus on the development of society, were ignored. Cheng
Yi believed that Confucianism was ignored owing to the lack of metaphysics. In order to construct
the Confucian metaphysics system, Cheng Y1 and his brother had to absorb some thoughts of
Taoism and Buddhism. In fact, the Cheng brothers had made an in-depth study of Taoism and
Buddhism. In particular, the theory of “Li1” was deeply influenced by the cosmology of Taoism.
So in some articles of Cheng Y1, Tao sometimes was used to describe “Li”. Like many Confucian
scholars who were dedicated to building the metaphysics system of Confucianism, Cheng Yi chose
to accomplish his ambition by annotating the “Book of Changes™ which is an eminent Confucian
scriptures. Cheng Y1 inherited the method of Wang Bi to annotate it. At the same time, he eliminated
some ideas of Taoism in “Zhouyi Zhu” and wrote the “ZhouyiChengshiZhuan”. In the following,
the development will be elaborated in three aspects.

Initially, Cheng Y1 was opposed to explain the “Book of Changes” with the theory of the “Great
Void”. When Wang Bi explained the hexagram of “Fu”(&z2z2), he stressed that the ontology is
void and static. The hexagram of “Fu” is composed of “Kun” (52) at the top and “Zhen” (22) at the
bottom.Wang Bi said, “The world is immense. There are many categories of things. The thunder
roared in the sky. The wind whistled upon the ground. Everything in the universe is moving,
changing, never stopping. Nonetheless they all die out in the void which is silent and static. It 1s
the source of all things.”®” The unbroken line(Yang line) in the bottom of this hexagram 1is active
and strong. There are five broken lines (Yin line)on it. The broken line represents the dark. The
hexagram represents the birth of life in silence and darkness. Wang Bi drew a conclusion from its
image that all things come from the void which is silent, invisible and static. This is one of the core
1deas of Taoism. Cheng Y1 did not agree with this point. Although he said that “thing-in-itself and
practicality are from the same origin”, he did not think the origin of the universe is void. According
to the theory of Cheng Y1, “Qian” and “Kun” create everything through merging with each other.
If the origin 1s stationary, Yin and Yang cannot sense each other. So he said that the essence of the
world is dynamic.

Furthermore, the “Tao Te Ching” reflects a thought of venerating Yin and softness. They
called the place that gave birth to life a “Mother of Darkness”. Wang B1 was a proponent of
this view. However, Cheng Yi thought Yang should be venerated. In explaining the meaning of a
hexagram, he often utilized gentleman to represent Yang. Yang means strength and fortitude. In his
interpretation of the hexagram of “Shi He” (IjlZ52=22), he said, “ A man can be strong but without
perseverance. And there is never a man who is not strong but who has perseverance.”**Cheng Yi
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thought that whether it is a person or a hexagram or a line, being strong is a precious quality.

Additionally, Wang Bi reckoned that the first line and the sixth line have no position, so
whether their attributes are Yin or Yang is not important. But Cheng Y1 believed that what these
two lines do not have is status (or position). They have attribute of Yin or Yang. Cheng Y1 said,
“The first line 1s at the bottom of a hexagram. It represents that things are just beginning, so it
does not have any status. The sixth line 1s above the fifth line which is the most honorable line in
a hexagram. It symbolizes the end of things, so it has no status.”?® He was opposed to Wang Bi’s
view. He said, “Wang Bi said that the first and sixth lines do not have the attribute of Yin or Yang.
However, the number one is odd number that means Yang, and the number six 1s even number that
means Yin. How could they not get this attribute?”*It is generally believed that Yang should be in
the first, third and fifth position of lines. And Yin should be in the second, fourth and sixth position
of lines. They will be acknowledged that they are suitable for their positions. For example, the
first line of the hexagram of “Shi He”(=z£) is an unbroken line. Although it is a Yang line means
strong, this one has no honor at the bottom of the hexagram. So its image is as a torture device
on its feet. And its toes have been mutilated. For the first and sixth lines, Cheng Yi gave a further
explanation. He said, “The first line and the sixth line are not measured whether they are suitable
for their positions. It is because their main meanings are the beginning and the end.”* He believed
that the meaning of the first line, representing the beginning of things, is more importable than the
meaning of Yang. Likewise, the most important meaning of a sixth line is the end. However, its
specific meaning depends on the meaning of the hexagram that it is in.

The above elaborated inheritance and development. By writing the book of “Zhouyi Zhu”,
Wang Bi started the “Y1 Li” school. Cheng Yi drew on the experience of predecessors and wrote
the book of “ZhouyiChengshiZhuan”. Both of these are classics of the “Y1 Li” school. Unlike the
simplicity of “Zhouyi Zhu”, the “ZhouyiChengshiZhuan” is more detailed. These are Cheng Yi’s
efforts.

Conclusion: There are many similarities between Cheng Yi’s “ZhouyiChengshiZhuan™ and
Wang Bi’s “Zhouyi Zhu”. These similarities show that Cheng Yi inherited Wang Bi’s thoughts
of “Yi-ology”. However, Cheng Yi criticized some ideas of Wang Bi that did not conform to
Confucianism. And then he wrote the book of “ZhouyiChengshiZhuan”. Wang B1 wrote the book
of “Zhouyi Zhu” and founded the “Yi L1 school. Cheng Yi developed the “Y1Li” school and make
it popular. This article consisted of two parts. In the first part, the inheritance will be illustrated in
four aspects. Firstly, both of these books paid attention to study the philosophy of the “Book of
Changes”. Secondly, both of them discussed ontology. Thirdly, both of them thought very highly
of “Yi Zhuan”, and annotated some chapters of it. Finally, “ZhouyiChengshiZhuan quoted some
sentences of “Zhouyi Zhu”. In the second part, the improvement will be illustrated in three aspects.
Cheng Yi was against explaining the “Book of Changes” with the theory of Taoism. Furthermore,
he opposed the thought of venerating Yin and softness. In addition, he opposed the thought that
whether attributes of the first line and the sixth line are Yin or Yang is not important. By criticizing
some thoughts of Wang Bi, he progressed the “Y1 Li” school.
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Topu ytra: Usx U up XataasiH CyH YICHH YeHIHH HeO-KOH(YITHAHU3MHITH HAPT TeJIeeJerd,
3ypxalT HOM cymiaad oM. TyXalH 1ar yeuiH 3ypxalT HOM CyAJIaa4dbIH HA3H aquwil YsH U-ruiin
Y321 caHaaH] BaH bu-ruitH 0udc3H “3ypxalT HOMBIH Taii0ap” HOM I'YH3THI Helneelnk33. Ban
bu, Usn U HapbH “3ypxailT HOM -1 XHICHH Tain0ap Hb apra3yiH XyBbJ TYH TeceeT3i 0wis3. T
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Qunocoghu, wialiliH cvonan

xo€yi XaHb TYPHHII YeHilH 3ypXaiiT HOM CYUTaIbIH HAT3H YU, apra3yi 00710X caHOTy (image-
numerology, % %{)-r 6apumriaxaac Tarramzax, ‘“3ypxaiiT HoM” Haxb (QuIoco(HIH acyymanx
TaiIoap erexXuir WIYYA dyxamduicad oM. Tanumii 6yrosm xoxum u-mm (X ) yperansin ron
OyT23111n Toororgox OoicoH Owma. UsH U 6on KyH3uiiH €cHBI cypraaitad, XapuH Ban bu Hb
Jlaocu3MBIH TeJleennerd r3Iruir 01 MaIH3. Y YHTH Xoin0ooToiroop, YsH Y He Ban bu-ruitH y331
CaHaar yjnamMskiIaxaaa “3ypxaiT HOMBIH Taii0ap” OYT33J1 A3X JaOCHCT Y33J1 CaHaaHaac TaTrai3axk,
xXapuH Ban bu-THiiH Taii0apiaxyiH apra3yir ylnaMsKiIaH OasKyyiK, yaMaap “3ypXalT HOMBIH
Tyxal YsH OBOTTHBI HIACTUP ™ X3M?33X 30XH0JI00 OHwK33. MitHxyy 31 eryyiasna UsH U ve Ban bu-
THIH 3ypXaluT HOM CYIUTAJIBIH Y33JI CaHaar X3PX3H YIaMKWICHBIT aB4 Y33X OOIIHO.
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