®unocodu, Wawmu cynran - XI

A COOMPARATIVE 0
RATIVE OVERVIEW OF ;
M THERAV
AHAYANA DOCTRINE AND PRAcnéAg i

~ jLkhagvademchig Shastri

- ey words: Buddha, Therava 3V
Key eravada school, Mahdyana school, doctrine, Pataliputta, Mahavihara, dharma.

2,600 years ago the B

Sl fcros : l(11<.1dha, the Awakened One, turned the wheel of Dharma in India. As

B i il prtia e :/ India after the Buddha’s parinirvana, different interpretations of the

Boddhisi Tl?eravﬁd: Y ) Il\AnaK;l r_ule led the t?mergerllce of the present day two main schools of

AT and Mahayana. The Vajrayana or the Diamond Vehicle emerged from the
' In this paper, a comparative overview of Theravada and Mahayana doctrine and practice

will be pre§ented in the context of their interpretations of the Buddha, Dharma and Sangha which

are collectively called as the Triple Gem in the Buddhist tradition.

Introduction: Theravada and Mahayana schools

Theraviada school
Theravada, “the Doctrine of Elders” which is the only extant school of early non-

Mahayana schools is predominant form of Buddhism in South-East Asian countries. The term of
Theravada is established in Sri Lanka. The history of Theravada Buddhism in Sri Lanka® starts
around 250 BCE when King Adoka sent Arahant Mahinda to Sri Lanka after the Third Council

snampiya Tissa, the king of Sri Lanka, (307-267 BC) built the

held at Pataliputta. Dev
Mahavihara monastery and consequently Buddha Dharma established in Sri Lanka. During the
aka which had been previously

reign of King Vattagamani Abhaya (104-88 BC), pali Tipit
transmitted orally was written down for the first time on palm leaves. In the fifth century the
great commentator Bhadantacariya Buddhaghosa arrived in Sri Lanka and composed his famous
Visuddhimagga, compendium of pali Canon. In the eleventh century Theravada Buddhism

introduced to Burma and in the following centuries to Thailand, Laos and Cambodia.

Mahayana school
The term of Mahayana, the “Great Vehicle” implies that it is the great vehicle or

conveyance which can deliver many beings from the shore of samsara, the cyclic existence of
death and rebirth, to the other shore of nirvana. The term of “yana” is first appeared in the
Saddharmapunddarika Siitra. The Mahayana is compared with the bullock cart while thg
$ravakayana and the Pratyekabuddhayana are with the goat cart and the deer cart respectively.

Mahayanasitalamkara points out the seven greatnesses of the Mahayana as:
Greatness of basis and of the practice of both, of knowledge, of exertion of
energy, and of skill in means.

Greatness of attainment and greatness of the acts (if a Buddha: due to the

greatness of these it is known as the great vehicle.

present lifetime while a

' The Vajrayana, according to Tibetan tradition, is the quickest path to a_ttaln Bt:tddhahood in one’s

bodhisattva goes through the three countless eons t0 attain the Buddnahood it the SIE/CC,
According to Mahavam sa before arrival of Arahant Mahinda, the Buddha visited the Ceylo

e ons. It s recorded In Mahavamisa 8s “In the Fith month after his enlghtennECl

Conqueror came to S Lanka in order to purify it." The Mahavamsa, ed Wineim Geiger (LonCE .

¥ Saddharmapundarika Sitra: The Threefold Lotus Sutré (WeatherhillKosel. 1975)
MahayanasGtralamkara, Chapter 19.

slambana-mahatvam ca pratipatter dvayos tathd/

n three times and purified the island
at the full moon of December, the

i Text Society, 1908)
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“The greatness of basis refers to the extensive of the Mahayana dharma. The greatness of
practice means that the teaching of the Mahayana is practiced for the benefit of both oneself anq
others. The greatness of knowledge refers to the knowledge of the absence of self in both persopg
and phenomena. The greatness of exertion of energy refers to the time required to attajp

buddhahood: three incalculable aeons. The greatness of skill means refers to the absence of

defilements even without abandoning samsara. The greatness of attainment means acquiring the
of the acts of a Buddha refers to a buddha’g

qualities exclusive to buddhas. The greatness
nirvana.” (Mario D’Amato 2000: 211). Starting

manifestation of complete awakening and parin
from the 2™ century the Mahayana teaching had been extensively elaborated and promulgated by

Arya Nagarjuna, Arya Asan’'ga and other great Mahayanic scholat"s'.f Accordingly t.he Mahayin,
school established as an independent Buddhist school in India. In the following centuries

Mahayana Buddhism is introduced to China, Korea, Japan, Tibet, Mongolia and Vietnam.
The Buddha, the Dharma, and the Sangha in the light of Theravida and Mahiyang

teaching

The Buddha
Theravada Perspective of the Buddha
ma Buddha is the fourth fully-enlightened Buddha in

According to Pali Canon, the Gota
this present fortunate aeon.? Before his enlightenment he was Bodhisatta in pursuit of ten

perfections’ and took his final birth in the world* and attained enlightenment. Thus, “that Blessed
One is accomplished, fully enlightened, perfect in true knowledge and conduct, sublime, knower
of worlds, incomparable leader of persons to be tamed, teacher of gods and humans, enlightened,
blessed.”® After his enlightenment, he taught the Dhamma for forty five years to his disciples and
finally entered the parinibbana. Parinibbana is “the complete cessation of all conditioned states
of mind and body, the cessation of all participation in this world.” (John J.Makransky 1997: 11)
After the attainment of parinibbana, “nibbana without the remaining”, the existence of the
Buddha is not answered by the Buddha. In Citlamalunkya Sutta of Majjhima Nikdya the Buddha
said to bhikkhu Malunkyaputta “Therefore, Malunkyaputta, remember what I have left
undeclared as undeclared, and remember what I have declared as declared. ‘After death a
Tathagata exists’-I have left undeclared. ‘After death a Tathagata does not exist’-I have left
undeclared. ‘After death a Tathagata both exists and does not exist’-I have left undeclared. ‘After
death a Tathagata neither exists nor does not exist’-I have left undeclared. Why have I left that
undeclared? Because it is unbeneficial, ...it does not lead ..to enlightenment, to Nibbana. That is
why I have left it undeclared.”®

The bhikkhuni Khema explains about the silence of the Buddha to King Pasenadi Kosala
as “"Even so, great king, any physical form (..feeling..perception..mental fabrication...
consciousness by which one describing the Tathagata would describe him: That the Tathagata

)

jidnasya virydrambhasya upaye kausalasya call
udagama-mahatvam ca mahatvam buddha-karmanah/
etan-mahatva-yogad dhi mahayanam nirucyate// :

‘ga, Aryadeva, Vasubandhu, Dignaga, Dharmakirtl, Gunaprabha and $akyaprabha

1 |n Tibetan tradition Arya Nagérjuna, Arya Asan
are referred as “The Six Ornaments and Two Excellences of the Jambu dvipa” (T. rgyan drug mchog gfis) :
onks, in this

245 this present fortunate aeon the Lords Buddhas Kakusandha, Konagamana and Kassapa arose in the world. And, m
present fortunate aeon I too have arisen in the world as a fully-enlightened Buddha.” Mahapadana Sutta: The Long Discourses of

the Buddha (Boston, 1995) . According to Theravada school this present aeon is the aeon of five Buddhas.
3 Ten perfections are 1. Perfection of Giving 2. Morality 3. Renunclation 4. Wisdom 5. Energy 6. Patience 7. Truthfulness 8.

Resolution 9. Loving-kindness and 10. Equanimity
4 4 i il 4 i . :
| am the highest in the world; | am the best in the world; | am the foremost in the world. This is my last birth;
renewal of being for me.” Acchariya-abbhita Sutta: The Middle Length Discourses of the Buddha (Bosto); 2001) Losg il
6 Mahasihanada Sutta: The Middle Length Discourses of the Buddha (Boston, 2001) 4
8 ibid. p 536
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Jevelopment, not destined for fiy mad‘e.like a palmyra stu
e Tathagata is deep, boundlesgufaransmg. Freed from the classifi

PR dt : '
death’ doesn't apply. 'The Tathagata i fathom, like the ocean. 'The Tathagata exists after

exists and doesn't exist after d '
' eath' ' t apply. hag
after death’ doesn't apply.””’ ath' doesn't apply. 'The Tathagata neith?r) zxi':;]s?ilo'r:‘ tioe at'zta P
sn't exist

In Madhupindika S
5 A utta OfMa--h. o] - o
knowledge, he is th yjjhima Nikdya Maha Kacca Pt ey :
¢ Dhamma, ...the giver of Deathless, the lorcc;i 2? fl?g i)that ‘I;e”;s vision, he is

Mahﬁyélna I\i:}:.:pective of the Buddha
n Mahayana, the $a : ; -
S b wisdoy;n (pun;aiil:i};;ﬁl;m Bu_ddha 1s omniscient, endowed with perfect provisions of
R mbhara) and four bodies.’ The histori ;
to the Mahayana, is none other than his supre . e historical Buddha, according
mchog gi sprul sku). Through the su e e aponbodsdS peramanghondnikabysl
to attain enlightenment in displal;rer:t? etr}?: nz:;l/(:ll oy ﬂ:e kS Mt s
et S AL . ; i

:r}llahapalrmzrvéqa is the teaching of the impermanency. eHi:l csttfprer'rlx'z Zm}z::ggz ls)o;; t\;al?lcsls:ll:;

e twe r}lﬁea?f:)su ;nb(;tggsvz(;rll;l Z)('lsl:ems until ?ll sentient beings are released from the samsara.
e g Nt . uddha are attfuned after corppletlon of the tenth stage Bodhisattva.

e four es are as: (1). Svabhavikakaya, the essential body (T. ngo bo cid sku). The void
nature of the Buddha’s omniscient mind. (2). Jeanadharmakaya, the dharma body of wisdom (T.
ye shes chos sku). The omniscient mind of the Buddha. ( 3). Sambhogikakaya, the body of
enjoyment (T. long ngo bo cid sku) or the body endowed with the qualities of the five certainties
(T. nges pa Inga Idan)’. (4). Nirmanakaya, the Emanation Body (T. sprul sku). The body which
is not endowed with the qualities of the five certainties. There are three types of emanation body
as 1. supreme emanation body (T. mchog gi sprul sku), 2. artisan emanation body (T. bzo bo
sprul sku) and 3. miscellaneous emanation body (T. skye ba sprul sku).

The essential body and the Dharma body are called as the self-benefit bodies (S.

svarthakaya T. rang don sku) of the Buddha. The bodies are attained by the result of the

provision of wisdom (jcana-sambhara). The body of enjoyment and the Emanation body are the

bodies for the benefit of others (S. pararthakaya T. gzhan don sku). These two bodies are
ctivities of the Buddha are

attained by the provision of merit (punya -sambhara). The a iddh
spontaneity, effortless, endlessness and omnipresence. The four bodies and the activities are

identical for all buddhas.
Dharma: The Foundation, the Path and the Result (gzhi lam ‘bras gsum)

The Foundation, the Path and the Result in T heravada

The Foundation: Three characteristics (ti- lakkhanna) ey
The path in Theravada starts with the understanding of three characteristics (i-la ana)

of the conditioned world and wish to attain Arahanthood, the end of samsara. The three

ali by Thanissaro Bhikkhu. Access to Insight,

' Khema Sutta: With Khema" (SN 44.1) ng:lta;ed hfrr:'m the P

hito://www. accesstoinsight.org/tip ka/sn/snd4/sn44.0UL. an 3
Mahasihanada Sutia: The Middle Length Discourss of the Buddha (Boston, 2%01 4 :2?3 - vocated “he four bodies theory.”

* Arya Vimuktisena (early sixth century) held “three bodies theory” while ek i ing the womb of his mother 3. taking birth 4,

* The twelve acts (T. mdzad pa cu gnyis) are 1. descent from Tushita heaver e entel'dnugous: discipline 8. meditating under the bodi

displaying his skill in the wordly arts 5. life in the palace 6. renuncla:;c\): Thpractlcing ar S T gsing ino the ninENDA. g

tree 9. defeating of Mara 10, attaining full enlightenment 11. turning anisha), (2) cert ainty of form (endowed with 32 major an

5 The five certainties are 1. certainty of place (the puré realm called A ge (only bodhisattvas in

80 minor marks of great being), 3. certainty of teaching (only the Malzéyi 8
the bhumis) and 5. certainty of time (until all sentient beings 1 enlightened):
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» i dukkha (suffer;

Ak : tioned things are jmpermanent), sufferin

characteristics are anicca (the all condi ‘110 e “Body, brethren, is  impermanent, g) an
he self. What is not the self, that is

anatta (no-self). In Samyutta Nikay 4
: . suffering, that 15 nott

ering. What is su g is is the way one should regard things ;s

S

impermanent, that is suffe
not mine, that I am not, t
they really are, by right insight. So,
consciousness.” '

hing

hat is not the self of me. _ . i
likewise with regard to feeling, Per ception, the activitieg 5,

atfhangika-magga) * A
of samsara which is conditioneq },

The Path: the Noble Eightfold Path (ariy-
from the bondage
ic force, a person starts to step on

Motivated by the wish of re ) and kammi
i oha) an
greed (lobha), hatred (dosa), and delusion (m hich leads to the cessation of suffery

the Noble Eightfold Path (ariya-affhangika-maggd) ey - ;
(dukkha-nirodha). The Noble Eightfold Path consists of ( 1_). rlgflt view (.s:amma-c{zg,), Q) ™
thought ~ (samma-sankappa), (3)- right speech (sam.ma-vaca), (4)- rlgPt agtion (Samtna.
kammanta), (5). right livelihood (samma-ajiva), (6)- right effort (s_amma-vayamc_z), (7). right

(samma-samadhi). These eight steps to

mindfulness (samma-sati) and (8)- right concentration ' ’
into three disciplines as (1)- morality (sa), (2). ccz _.ation

the Arahanthood are divided
(samadhi) and (3). wisdom (pacca). :
The Arahanthood is attained by the elimination of ten fetters In the four stages. At the
_winner (sotapanna) and eradicates the
ditti) (2). doubt (vicikiccha) and (3).

first stage, one enters the stream and becomes a stream

three lower fetters ie., (1). personality-belief (sakkaya-

ta-paramasa). At the second stage, one becomes a once-
(kama-raga) and fifth lower

attachment to rites and rituals (silabba

returner (sakadagami) and the fourth lower fetter, sensual desire

fetter, ill-will (vyapada) are weakened. At the third stage, the fourth and fifth fetters are
completely eliminated and one becomes a non-returner (anagami). Finally, at the fourth stage,
one becomes an arahant by eradicating the five higher fetters i.e., (1). craving for existence in the
Form World (riipa- raga), (2). craving for existence in the Formless World (aripa-raga), (3).

conceit (mana), (4). restlessness (uddhacca) and ignorance (avijjd). Finally one attains the status
of “Birth is finished, the holy life has been led, done is what had to be done, there is nothing

further here.”? This is the highest attainment in Theravada.

The Result: Nibbana
Upon attainment of Arahanthood one realizes Nibbana, “the destruction of lust, the
destruction of hatred, the destruction of illusion™ and “unborn, unageing, unailing, deathless,

sorrowless, undefiled supreme security from bondage™*. In Theravada tradition, two types of
nibbana are emphasized ie., 1. nibbana with remaining (P. sa-upadi-sesa-nibbana) and 2.
nibbana without remaining (P. an- upadi-sesa-nibbana). The first nibbana 1s experienced in the
Jife time of an arahant and the latter is attained after his physical death.

The Foundation, the Path and the Result in Mahdyana

The Foundation: Bodhi mind (bodhicitta)
The spiritual path to the attainment of fully enlightened Buddhahood is started with the

generation of bodhicitta. Bodhicitta is the entrance door to Mahayana. Je Tso id ¢
only door to the Great Vehicle is the generation of Bodhicitta’ys. A personn\%'llcll:)al;: Zaefer‘;rttg

il A
1 7he essential teaching of Buddhism (London/Sydney, 1989)
a: The Long Discourses of the Buddha (Boston, 1995)

2 gamafifiaphala Sutt
3 ?-,,ae essential teaching of Buddhism (Londor/Sydney, 1689)
e Middle Length Discourses of the Buddha (Boston, 2001)

4 Ariyapariyesana Su g ¢
5 pyan chub lam rim chung ngu, fasc. 68 “theg chen gyi jug sgo sems skyed kho na"
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hicitta “shall be born in the family of the B
gzﬁniti%?h of bodhi cita s given in 4 hisamaydll;iq:;rganig .becomes] a son of the Buddha,” The
€ generation of the [bodhil rind : Styirats :

enlightenment for the begefy ofgth?r:g 18 the aspiration to attajn fully completed
Bodhicitta 1S generated in two Ways by contemplati “si
‘bras man ngag bdun) methoq . e aeon TBikg
method. In the “six causes anq one ¢

and “exchangin

) ; » & practitioner contemplates on s :
(1). to see all sentient beings as one’s own mother, (2). tl:) rec SN e
gratitude, (4). to develop kindness

and (5). com assioiy,
ﬁnal,ly generates the bodhicitta, “one effect”. : l

_ $s comes from the desire of happiness for others thinking that
the Buddha attained the enlighten i i i ings while we
are still in samsara due to our self-centered thought.

Bodhicitta is divided into two categories: 1. the mind of aspiration (pranidhi-citta) and 2.
the mind of entrance (prasthana-citta). The difference between the two bodhicittas is explained
by in Bodhicaryavatara as

As is understood by the distinction
Between aspiring to go and actually going,
So the wise understand in turn
The distinction between the two.?
Another explanation is given in Bhavanakrama One as:
The aspiration mind is the goal-directed volition, thinking first of all, “May I
become a Buddha for the benefit of all the world.”

‘The entrance mind is the
subsequent takin; of the vow and the applications to the collections [of merit
and knowledge).

The Path: the Five paths (pacca-marga)

After generation of the mind of entrance or the bodhi-mind of application (prasthana-
citta), a bodhisattva engages in the practices of the six perfections’ (sad-paramita) and progress
through the five paths (pacca-marga).

The generation of the mind of entrance (prasthana-citta) and the entrance to the first path
of accumulation (sambharamarga) is simultaneous. The Four Noble Truths is contemplated.in
the path accumulation. In the second path of preparation (prayoga-marga), a practitioner attains
the state of non-falling into the three lower realms. The path of accumulation and preparation are
the path of ordinary bodhisattva. In the third path of insight (dars’c_mamérga), a bodt_nsattva
realizes the emptiness directly, thus, he/she becomes the noble bodhisattva (arya b.odhzsa“ttvfz?5
and attains the first bodhisattva bhiimi, joyous stage (pramudita-bhiimi). The othe.r nine bhitmis

are attained in the path of cultivation (bkavanamarga). In the eight stage, a bodhisattva starts to

1 t ; i 'smi s@mpratam,
Bodhicaryavatara ill. Ethics of Tibet (Delhi, 1992) p 28 adya buddhkule jato buddhaputro’smi s L
JAbhisamayalan kara. | verses 19 Isems bskyed pa ni gzhan don pyi/ yang dag rdz0gs pa’l byang chib ‘dodl
: godhicaryavaIAra I. verses 15-16: A Guide to the Bodhisattva's Way of Life (Dharmasala, 1979)
havanakrama One: Ethics of Tibet Delhi, 1892) : ; i
® The six perfections are 1. Giving ((dana- paramita), 2. Morality (Sﬂa-pa)ramlta). 3. Patience (ksanti paramita) 4. Effort (viya-
ramita), 5. Meditation (dhy&na-paramita) and 6. Wisdom (prajfia-paramita). -
e,a(Z) Stainless or pyre ((vlgala-tﬁmm:), (%) Luminous (prebhakarf-bhami), (4) Radiant (arr:lsmatr-bhan;:l)é ((Zc):all)alf-fl‘)chl:)%;, (%‘)”gl::;
(sudurjaya-bhami), (6) Approaching (abhimikhF-bhami), (7) Gone Far (doran‘gama-bhami), (8) Immovea :
Intlligence (sadhumatr-bhami) and (10) Cloud of Dharma (dharmamegha-bhami)

AT
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ction to omniscience. After Comp]ey:
. ion (j ), the obstrt learning (asaiksmargq I

o 3 : e earning £4) ang gy, . ®
i n{tlvﬁg}sxg:ftt\igtggrzthe fifth path ofno-?‘ 3:6 bodies of Buddha, te, dp?ams
ke bhwr'l’hatened Buddhahood, endowed Wlch (;our kinds of specific understand.ers
te f;;llly ‘enflfur fearlessnesses (catvdravais’ﬁrad}’a.)’ to buddhas (aﬂﬁdaﬁﬁvenika-buddmg
gdaﬁ';;Za}bamvit)3 and eighteen qualities exclusive ha.
catva
dharma)."

avarand

The Result: Non-abiding nirvana (Aprtisthita- nirvand) f nirvanas: anadikalika-praketi_gq,,
Vijcaptimatratasiddhi specifies the.fOl.lf tleygzsti(:ne) soéa dhisesa-nirvana (irviing w;:_
irvana (naturally pure nirvana from beginning S5 HINC): > cosiicl eandiionin
:Z:’ZS:I (conditio};zii:tg), nirupadhisesa-nirvana (nirvana without 2), ang

jsthita-nirvana (non-abiding nirvana ). , ; - -
aprtwhgﬁdfgl:‘::m; <(:ither abi di in samsara nor n quiescent nirvana of $ravaka ang
pratyekabuddha. Abhisamayalan ‘kara says:
By wisdom [of non-duality. Buddha]
not stay in the quiescence. [nirvana of sravaka and pratye
ayanasitralamkara-bhasya states: e :
Mahayqugglitsl not any distifl}c)tion between sfamffﬁga and nirvana in the ultimate sense
ir identity in absence of self. _
lljrfcaa::léierngr:lcjee 1:vi?h the);\/lahﬁyina, the liberation of the s'rﬁvak.aS, pratyekabuddhas is or_xly
from the afflictive obstruction (klesavarana), the obstruction to attain the rele.as§ from Samsdra
while the liberation of buddha is from the both obstructions, t.he afﬂlctl_ve. obstruction
(klesavarana) and the cognitive obstruction (jeeyavarana), the obstruction to omniscience.
Sangha
Sangha in Theravada tradition: Patimokkha
Sangha, the order of Buddhist monks and nuns is formed when five ascetics, Ajnata
Kaundinya, Asvajit, Bhadrika, Dasabala Kasyapa and Mahanama Kulika were accepted as the
Buddha’s disciple after his first sermon on the four noble truths in the Deer Park. In the early
days of Sangha, the ordination was simple as simply by taking refuge in the Triple Gem. As
more people from all walks of life joined Sangha, the need of rule and regulation of ordination
arose. “The Buddha prescribed two levels of ordination, the pabbajja or novice (samanera)
ordination, and the upasampada or higher (bhikkhu) ordination.” (Lester 1973: 49). The novice

does not abide in samsara by compassion [he]dge
kabuddha]’

! Ten powers are: 1. knowledge of sources and

ey aoar pescs, e s \ stabilizations, meditative absorptions and knowledge of
cc,;-_ntan;lnauons o ki ation, 8. of remembering former livers, 9. of death, transmigration, and birth and 10. of
our fearlessness are: 1. fearlessness with res i
| _ pect to asserti i
with respect to asserting that the contaminations haye been r;?(tti:;:‘ils:?dcompletely B o oo Ml

obstru i :

Fsou rc':lizzs; 3esg>e2; ':ﬁs:: rsal:g :i,nfeanes:ness with respect to teaching the patst;sfzfg:;\s/gg:c :nth respect to teaching that the
g are 1., i

intension (nirukt) and 4. ofeloquenceg(p;:ﬁbhgzg;mtandmg of doctrine (dharma), 2

4 -
Eighteen qualities exclusive to buddh :
3. possessing undeclining memory, 4, as are: 1. possess

» 8. possessin i
se : Ao g undeclinin,
.mé'?'&,’Ifn'ﬁ"s‘?s’vil‘ﬁo’L?ﬁ?‘vSf o 133';""9 meditative stabu?z:{if:r:t.'nf posseang Undediining Mindfulness as a means for taming
concerning the past, 17. : ity of s !
‘Abhisamgayalafr'kam l, \lr’:r::ss';u: tae-(t‘;“;i::&m concerning the futur: ::ch, i Yluous activity of mind, 16, unobstructed wisdom
Mahéyanasﬂtalamkara-bha;ya . Pas srid la mj gnas shingy sﬂin§ ries zhila minsdor: oajceming the present
ang/

na casti samsdra-nirvanayoh, kimcin na nakaranam Paramarth

a-vrity3 nairatmyasya Samataya/

|
|
|
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4issag8ya klfcm“ya’ ninety two suddh
seven adhikaranasamatha. There are three hundred eleven rules = b}; seventy five sekhiya and

Sangha in Mahayana: Pratimoksa, Bodhisativa and Tantric vow

Sangha members in Maha

koo byl thrg:r:?otvze? Tpr&g’mok.sa rules and Bodhisattva vow. In Tibetan
5 ik . sdom pc gsum) i i i
bodhisattva vow which includes eighteen root vovj; Bt o, e

- . : : and forty-six subsidiary vows guards
?;i)i(tji};ltigxt\a t:%::;’lsiofrotr:ntlrt: del%e/nﬁrat}on. When a pragtitioner is introduced to receigvl; an
AR A » he/she 1s required to receive the tantric vow which consists of
: CONCLUSION

As Buddhism spread in the vast geographical area covering from the southern to the
northfzm part of Asia, the Buddhist teaching had been diversified. The different interpretation of
doctrine and vinaya practice led to the emergence of the present day Buddhist schools,
Theravada and Mahayana. Two traditions hold different perspective in the Buddha, the Dharma
and the Sangha. Nevertheless, both tradition accepts the major essential characteristics of
Dharma teachings of taking refuge in the Triple Gem®, the four distinctive seals’, the
development of loving kindness and wisdom and the rezlization of nirvana which is the ultimate
goal of Buddhist spiritual path.

Xypaauryi

2600 sxunmiin emHe Bypxan Byixa DHITXOr OPHOO HOMBIH XYPIMHT 3PTYY/ICHIC XOAW
BypXaHBl cypraaib HOM PreH yyAaM HYTar JIOBCTSPT LyISH JOAr3pY yIMaap war Xyrauaa
yIMpaH, HUHIIM COEN axyd 6epuieraeH XyBHpaxblH Callyy Bypxan BymixaruidH ainacad
cypraanb HOMBII Jarardymj TyXaliH Cypraajib HOM, XyBparuiH OapuMTiax €c maashir eBep
eBpHiiH Gali/yaap TainaH yxaap4 GapumMTiax GoNCOH Gereen HIYTod HPTHHH DHITXIIT YYCCIH
BypxaHbl IalIHbl XyBparuiH 18 aiiMraac ymamxiarjad upcaH Txepasana MeH Mx Xenrenui
WAITMH Hb BypXaHbl INAIHBl 30HXMIOX XOEp yperai GooH XxemKkimk OaifHa. DHIXYY XOEp
yperan Hb BypxamBl INAIIHbL roji cypraaib Gonox GomuitH xyTar, TYYHA XYpIX 3aM MOpHIiT
XHHr3d XyBparuiH aiMruiH GapuUMT/IaX Caxu/l CaHBaapblH Talaap X3pX3H TainbapnaH y3aor

O0JIOXBIT SHIXYY CyAAIraaHsl OryYJUIIT XapblyynaH Ysyynaxm‘flr 30PHB.
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