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TYBA 6O MOPIOJIUNH CYIVIATICAH BAP'II[AJI
B. Mouximpuar*

ToBu aryyara: YHIDCHHUI IOOHXUWH 1IOOHX OOJICOH TYPAT XAJITIU TyBadyy[blH 000 MOpPrei Hb
MOHIOJ1 TyyprataH Oycaj YHAACTIHIYYAUMH 0ee Meprenuir 601Boj TyH Oara cyajarjacaH OaifHa.
MoHronbIH cy/ulaayjjaac rajiHa rajaajblH OJIOH apBaH 3pIAMTII TyBa 066 MepPreyIir ‘miapbiH
MIAIIMH/T yYyCak MOH YaHapaa aJilaaryi, 3pT A3 YEIC YAaMKUIDK UPCIH 00OTHUIH 3aH YIIIID XIBIIP
Hb XaJIraJbK UPCOH, OailranTairaa XapwilaH IIyTIIRITIH aMbapaar apA TYMIH TP Hb WIYY
COHHMPXOH CyJa/DK MpPCOH OaiiHa. [{eeH TOOHBI ApAIMTIH, Cyajiaauu] TyBa 000 MOPrejuiiH Tajaap
CyIaJDK SPJIMHUNH 33p3T XaMraajcaH OaifHa.

Tyaxyyp yrayya: TyBa 06ee mepreJi, HaaTaH TyBa, OPOCBIH TYBa4uyy/l, OHTO/l, 3aH YiJI

Tysa ynasctanryyn Monroi, Opoc 60101 XsiTarypBaH yJIChIH TOIOPXOH Ta3ap HyTarT aMmbaapaar
6a Tonpyynban MoHroi yacsiH XoBa alMruiiH TeB 00j10H BysHT cym, basu-Onruii aitmruita LpHran
cyM, XeBcrein aiimruiit Laraan-Yyun, basuavpx, Punuennxvm6s, Xanx cymaan (naaranryyn), CansHra
aiimruita 3yyH 6ypaH, TeB aiimruiin 3aamap cym, apxansl OpxoH, Ymaan6aarap XoT, MeH OpochIH
Xon6oous! yncelH byrn Haiipamaax Tysa yncaa, BHXAVY-pin Illunxkan Yitirapein Anrtail aiimart
Tyc Tyc ampJapu OaiiHa. TyBa YHISCT?H Hb MOHIOJI TyypraTaH YHIICTHUH HAT 0ereej; TYYHUWIH
TYPAT XAITHUHA OYJIAIT Xamaaparaar yupaac X OHIUIOT YHAICTIH oM. Colnanu3MbIH OH KUITYYI31
MOHT0J1 OpOHJI MOHIOTYYY/BIH YHJICOH IIYTJIAr OOJICOH 066 Mepresee MIyT3X Hb XaalaTTail Oaiican
6a 1990 onbl apuniIcaH XyBbCIaj sUICHBI Aapaaraap 06e MepreJi MyTaX siBAAI C3PraciH. MoHroi
YJICBIH YHJIICHUN LIOOHXUIH 11©OHX 00JICOH Typar x3113i TyBauyyaslH XyBbJl 3pT J33p Ye€3C ©BOT
JIF3ICUIH IIYT3K UPCIH 006 MOPreIMiH HIYTIATIS 000 Y I3CIH XIBISP Hb XaJrajaH MIYTIK sBaa
6um33. TyBauyyasiH 666 Mepreyuir:

1. MoHTOJIBIH TyBadyyIbIH 066 Mepre
2. OpocblH TyBauyy/ibiH 066 Mepre

3. XsgranplH TyBauyyablH 0ee Mepres Ik 3 XyBaaH aB4 Y33X Hb 3YHTIH OoioB yy. Slaraan
I3B3J1 TyBauyy/a TyXallH ampJapd Oailiraa OpuuH axyil, COEl, X3NTINI?3 30XUIOH yycaxX XaHjjara
axumargax OaiinHa. XKunmms Hb, MOHTONI aMbJapy Oaifraa TyBauyya TyBa XJIMWT MOHTOJ XOJIBXK
sipbJiar, MOH MOHIOJI €C 3aHIINI, Oy[/IbIH 3aH YWII3C 4 ambjpal axyinaa xapammk OaitHa. Munuit
XyBbJl MoHT0I1bIH 60710H OpOCBhIH TyBadyy/blH 066 MOPreIniiH Cyaaracad OaluIbIr cyaicaH Y3CoH
O3, DXJI33T MOHTOJIBIH TyBauyy/AblH 0606 MOPTeHIH Cy/uIaracad OaiuibIr aBd y3be. MOHTOJIBIH
1aaTad TyBadyyablH 006 MeprenwitH Taixaap 3pa3MT3H C. bagamxaran “XeBCTeHiiH 1faaTaH ap/IbIH
ax OanabiH ToiiM” (1962),

C. bapamxaran. “Tysa- naaran”, (MoHromsH yrcaatssl 3yH, I1I 60ts, ¥YB, 1996. 270- 297-p tan),
. bamxunaaM “Monron yrcaaTHsl 0ee mMepreu, 131 €c, IIMBLUIAIT3H sApyy Haiipar” (2005) 33par
OYTI2IYYIUHIT 3C TOOIBOJ SIMAp HAT3H JOPBHUTON 3PJSM IIMHKMITIOHUN 30XHOJ OYTI311 rapaaryi
*Mouron YnceiH Ux Cypryyiib
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39prasc xapaxajJ MOHTOJ Jaxb TyBa 0ee Mepren Hb Xayx, Oypuas, napxax 66e Mepreauir 601Bo
TyH Oara cyajariacaH r»»x X3JpK 0osoxoop OaifHa. DHA Hb TyBauyyJ TYpPAT X3JIHUN OyJdrT Oartaar
TyBa X3J139p SpbJar ydpaac, Cyajaadul TyBa Xd3J MAIIAITYHIIAC Ccyiaxan 0apXumantai Oaiican
Oaiix Oomox rom. Slaraan raBan TyxaiH 3aiipaH, yaAraH Hb Oeenex 00JOH Oycanq 3aH YWHI?9 TyBa
X3J1 199p XUIAST yupaac Cy/iaad XYHUH XyBbJ TyBa 066 MOPreJHir cyniaaxaa TyBa XAIUHT MIIPK
0aiiBai UX Yyxall IOM.

TyBa 6ee mMeprenuiiH cyaiaracad OaiibIr aXUIIaxaJl MOHIOJIbIH TyBa 066 MOPIeJIMHAT MOHIOJI
Cy[ulaaujiaac MIYYTAIWUr?3p TajaajblH OJIOH SPASMTII CyAaDK, HOM OyT?31yy[ rapracas OaifHa.
AHY-pin 006 cynnansi “Maiikn Xapaep” (Micheal Harner) canruitn spromtaa 2011 onx Monron
upk XeBcresl alMruiiH HyTraap siBX 3aiipaH, yAraH HapTail OMewIsH yyn3ak XMHCOH CylajiraaHbl
Marepuaiaa OJIOH YJIChIH 0ee cymianblH “Shamanism annual” c3TryyaMiiH HAT Jyraapbil’ MOHIOJI
6ee Meprenn 3opuyiacad x3Bayymkd3. YyHa: Kesun Tepusp (Kevin Turner) “Mounronsin 0ee
MepresuitH axun caprat’ (A Revival of Mongolian shamanism) (2011), ®paux Jlupp (Frank J.
Lipp) “Huiiram, ync tepuiin TyBmmng 6ee Meprenuiin qaxut caprant” (The revival of shamanism in
state —level societies: The central Asian case) (2011), Cy3an ['pumanau (Susan Grimaldi) “MoHronsH
naaranryyn” (Tsaatan reindeer people of Mongolia) (2011) 6yTasmyya xaBayyJicoH 6aiiHa. MeH TyBa
606 Teauiiryit OpochIH Oy IU3MBIT IIYTAAT YHAICTIHTYYIUNH 066 Mepreynir cyJaik oJ0H OyTa3I1
rapracat 3pA3MT3H 6on @puaman Heioman oM. Tapasp XeBcresuiiH 3aiipaH, yAraH HapblH Tajlaap
cypaink “Yyi taiira, Xa5p TajblH AyHA: XeBcres aiMruiiH yaranyyn” (Amidst steppe and Taiga: Wom-
en shamans in Hovsgol province, Mongolia) (2004), MeH 0JIOH *WJI LIaaTaHTyy/bIH JyHJI aMbJapy
THMHUN axyil amblpai, 6ee Mepre, WIYTIAT, OMIIPIIUAH Tanaap CyJajJcaH XyH 001 AMEpHUKHIiH
9pasMTaH Ausan Buitnap /Alan Wheeler/ rom. Tapasp cynanraansixaa axxuwi Tyaryypiaad 1999 onn
“Jlyxa xymyyc: Monronsi naatanryyn’ (The Dukha: Mongolia’s reindeer herders) (1999) xamaax
COHHUPXONTOW HOM OMUCHH OaiiHa.

Men Xakxo6con Ectep (Jacobson, Esther) “bee nap, 6ee mepren 6omon Monron Anraitn Hypyy
JIaxb Oajap APTHHUHA YEWHH XaJHBI CYT 3yparT XYH TOPXUHT MypcaiacaH aypeiar” (Shamans, sha-
manism, and Anthropomorphizing imagery in prehistoric rock art of the Mongolian Altai) (2001),
Kpuctuna Ilpart (Christina Pratt) “bee MepremwmitH HA3BTIpxuii Tonb, 60T 1, 2” (Encyclopedia
of Shamanism, vol 1; 2) (2007), ®urypeiigo. J. (Figureido, k. D) “beer 6eeT3ii Xxapellyynax Hb:
TyBa 6ee meprenuiin ynamxian 6a eepwient’ (Shaman vs shaman: Tradition and change in Tuvan
shamanism) (1997) 33par TyBa 666 MOPreIuiiH Tajaap HOM 30XHOJ Tapraxid. HopBeruitH s3pdMTIH
benenukre Kpucrencen 2000-2001 ong OXY-bia TyBa yic, XeBcren aiimart upx I{aatan TyBa 6ee
HapTal yyia3axx, MOHTOJI 006THiTH Tajlaap cyfanraa XuikK “M>amaiaruit aMmp1 opurH: MOHTOJTBIH XOH T
x3¢arT ampaapaar Jlyxa TyBadyyaslH TyHI XUHCOH 006 MOPTOIUIH Tamaapx cyaairaa, IHHKIIT)’
(The living landscape of knowledge: An analysis of shamanism among the Duha Tuvinians of North-
ern Mongolia) 3pa3M MUHXWITHUN 0yT337133 HOopBerniiH X CypryyauitH 3pdM IIHHKAITIIHANA
OMYHTT HUUTIYYJICOH Oa 10 rapyid »KwinitH Typuiu 3yH Oyp XeBcrell alMart upiK, IaaTaHTyyIbIH
066 MOPreJIMIAT CyTaIDK Oairaa SpA3MTIH OUIII).

benbruiin spnamran Kan Anden, XKocu Kanazanc (Jan Alphen, José C. Calazans) Tysauyyasin
006 Meprenuiir cynamk “beeruitn xyuumnj aBrax Hb: TyBaruitn 0ee mepren” (Spellbound by the
Shaman: Shamanism in Tuva) (1997) nomoo, Anrmuiin 3padmMTdH Kapone Ilerr (Carole Pegg)
“MoHroJ Xer>kuM, Oy>KuUr OOJIOH aMaH XYYPHOJI: MKWICAT OOJOH suiraar aBd y33x Hb~ (Mongolian
Music, Dance, & Oral Narrative: Performing Diverse Identities) (2001) 6yT33:193 rapraxas. Typkuiin
APAIMTI TYPIT XIATIN apl TYMOH AP Hb TyBa yHAICTHUHN 6006 Meprenuiir cynaican. Cympraad
Axuncu EOpap (Akinci, Ebrar) bastn Onruit alimruiia L[Hran cymblH TyBauyyaslH 666 MOpreiuiia
Tajaap cynainraa xuibk “bapyyn MonronbiH L[3Hr30 cyMbIH TyBauyyablH 006TIHiiH OHIOJ OpyyJax
3aH yir” (Shamanic Initiation Among the Tsengel Tuvans of Western Mongolia) cansasp 2004
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onJ; CtaHOy/bIH UX CYpryyJbJ MaruCTPBIH 33pAT Xamraancan OaiitHa. DpasmraH Tarap Marnanena
MOHTOJIBIH YYJIBIH TaXWIThIH Tajaap, ANTaiH YHISCTHYYIUIH OHro/, 006THUIiH 3aH YIIMIH Taiaap
“Yynbin TaxwirsiH Tanaapx 2 6uussp” (Two Mongol texts concerning the cult of the mountains)
(1976), “Anraitn XymyycuiiH ryHUrT 6os0H 31351 onronyyn’” (Tragic and stranger Ongons among
the Altaic peoples) (1982) xo€p HOM rapracan OaiiHa.

Onoo OpochIH TyBauyyAblH 066 MOPreJ X3pXd3H CyajaricaHbr aBy y3be. Colnuain3MelH yen 006
MepreJiee HIyT3X SABJaJl Hb XaalTTai Oaiican 6a sH? Tanaap cynairaa Xuilx Hb O0ac xaanTtraii 6aiican
'K X2JDK 6051HO. Opoc OPOH/I apIUmJIal SJICHAAC XOUII TyBauyy/IblH 066 MOpresiee HIyT3X Hb CIPIIK,
SPAAMTAH CyJ1aauu/l TyBa 066 MOPIreIMIT Cynabk 3XuIcoH Oaitna. OXY- naxe TyBa 6ee Meprenuiir
Opoc yncsiH, OpOChIH TyBaruiiH, MeH Iajjaa/iblH OJIOH apBaH 3PA3MTIH CyAjaadu/]l cyJaicaH Oaiar.
TyBa 6ee Mepreauiir xaMruiiH oJIOH KWJI cyJaJk Oaiiraa TyBa 6ee Mepresy CyajallbH ‘31T TMK
X2k 0onox xyH Oon OXVY-bin TyBaruiin 6ee MeprenuiiH “/lyHryp” TeBuiiH T3pryyH, earee 90
HACBIT 300M10%K Oaiiraa spadmTaH Monrym bopaxoseix Kennn-Jlopcan rom. Tapasp n3nxuiin 6ee
Cy[UTaJ1 OpYYyJK Oyl XyBb HIMPHIT Hb ©HAPOep YHAIK 3pa3MT3H Monrym Kenun-Jlopcanr AHY-
bIH bee Mepre: cy/uiabH caHraac “J{aIxuifH aMbJ] 3pA3H?” X3MI3X XYH/ITHH IarHanaap marHacas.
Tapasp TyBa Oeeruiin Tyyx, pyy Haipar, XyBlac, X3paIai, TaMmjara, TaXuira, 3aH YHI 39pruir 0yx
Tajaac Hb CyAaJDK 30XMOJ OyT331193 0poc, TyBa, FeépMaH, aHIIM X371 J193p Taprax JI3JIXUH JaXuHbI
XYPT33J1 60JATOCOH APAIMTIH cyiiaad oM. 1996 onn Mocksan “TyBa 6ee MepresuiiH yrcaarHsl 3yiH
acyyaiayya’ ¢311BI3p JOKTOPBIH 33par XxaMraascat 6aiiHa. TyBaruitH spa3MTa eepuiiH 666 Mepreiee
CyJlaJK yaMryi osion 6yTasn rapracas 6aitHa. Monrym Kenun-JlopcaH sp1sMT3H 0100roop TyBa 066
MOpreJIMiiH Tajlaap Cyjajiraa XuibK, XaMrMiiH OJIOH HOM OYT33J1 rapracat 3pJI3MT3H 00510071 OaiiHa.
Tapasap 20 rapyit 6yra3m193 TyBa, Opoc, AHrnm, ['epman X351 199p raprax A3IXUil HUHTHIH XypTa3.
6osroxx?. YyHac aypasan (OOpsioBas npaktuka u (onbkiop TyBuHckoro mamanctBo) (1987),
“Tysarwuiin 6ee, ynranyyn” (ILlamanst Tyssr) (1992), “Tysa Geeruiin Tamnaryyn” (TbiBa XaMHapHBIH
anreitapsl) (1992), “Tysa 6eeruiin un mua’” (Marust TyBUHCKUX m1amanoB) (1993), “Tysa 6eeruiin
amaH 30xuoi’’ (Tuvan shamanic folklore) (1995), “TyBa 6eeruiin Tamnaryyn” (ANTBIIIN TYBUHCKHX
mamanoB) (1995), “TyBa 0Gee MeprenuiiH yrcaatHbl 3yWH cymananbiH acyymnyya’ (IIpoGrmemsr
STHOTpauUeCcKOro U3yyeHHus TyBHUHCKOTO IiamaHusMma: Ilo marepuanam mamaHCKOro (osbkiopa)
(1996), (Shamanic songs and myths of Tuva) (1997), “TyBa Geeruiin nomryyn” (Muds! TyBUHCKHX
mamanoB) /TeiBaxamHapHbiH Topynranapsl/ (2002), (Tysunckue miamansl ), Mocksa (2009), (sixanue
yepHOro Heba: Mudonornyeckoe Hacieaue TyBuHckoro mamanctsa) (2010), (Schamanengeschich-
ten aus Tuwa) /Myths and Legend of Tuvan Shamans/ (2011), (Schamanengesidnge aus Tuwa) [Songs
of Tuvan Shamans- the Algyshtar], (2013) (repman x3133p) 33par OyT331yYZ OpHO. MEH TYYHUIH
TYBaruiiH 3pA3MTAUNH OyTa31myyaac aypasan Cysyku Banentuna (Suzuki, Valentina. U) (Shaman-
ism and musical folklore) (1995), Muwxut 3.b. (KocMonorus TyBUHCKOTO IIaMaHU3Ma. JKOJIOTHUS U
TpaJULIMOHHBIE penurno3Ho-marndeckue 3Hanus) (2001), Cmxucapes, Cepreit, Aii- Uypek OroyH
(IIlaman kontakHbi yenosek) (2001), Mapt —oon. C (IlepcoHanuu TyBUHCKUX IIaMaHOB (IIamMaH
Toiityk-xaM) u ipobrema co3aanus ouorpaduyeckoii 6a3pl JAHHBIX cCUOUPCKUX mamaHoB) (2002),
C. K Ioiiry, K. /] Apakuaa (Ypsuxaii --TsiBa nenrep: [Inemena CasHo-AnTtas, ypsuxaiist) (2007),
Cumunt. K. Maaapsip ABblii-oonoBud (JIekcuka rmamanusma B TyBUHCKOM s3bike) (2010) 33par ooH
HOM, 30XHOJ rapraca OaiiHa. OpoChIH TyBaruiiH 6ee MepreJauir cynajacaH rajaajblH Cyaaaaq iblH
OyT33:193¢ Xapaxas OpoChIH TyBauyy/IbIH 666 MOPIeJIHNIT:

1.“CubupuitH 666 MOPTONTIH YHIICTIH, MOH TYYHWISH

2.“0Opoc maxp OyaaplH MANIMHTANH apa TYMAH TACOH 2 Tepiieep CyaalcaH Oaifian Xxaparmaaxk
OaitHa.

OpocsiH 3padMTH TyBa 006 Mepremuiir XIX 3yyHBI CYy yeac CylamK 3XJICoH. Y YHI XaMIHiiH
anxaH OpadMT3H lloranun ["H. Mouromnsin 6apyyH XOWJ X3CTHiH ap] TYMHUH 0ee MepreyuiiH
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Tanaap cynamwk “‘Odepku ceBepo- 3amagHoe Monromuu”, (1881-83) Guucsn 601 A. B. AHoxun
Anrtaiii ambpapar apa TYMHYYARRH 066 MIYTIATUHT cyqank “AnrtailuyynslH OeeruiitH mMatepuan”
37137 HOMBIT 1925 oH1 X9ByYikas. DpasMTaH B. bonak OXY-bIH TyBauyyabH 066 Meprei, TYyHUN
OHIUIOTHHT Tycracan O0yT331 (Bounak, V. Un pays de I’Asie peu connu: le Tannu —Touva) (1928 ),
H. Kocokos “Xoitn A3u gaxs 06e MeprenuiiH acyynan TaaT 30Xuoi oudnx 1930 oHI X3BITYYIDKI.
JleBuH, [Toranos Hap (M. G. Levin, L. P. Potapov) CuOupuiin apzx TyMHHI 666 MepreyuiiH Tanaapx
“Cubupuiin apn tym3u” (The peoples of Siberia) (1964) 6yTa3m133 TyBaruita 6ee Meprenuiit Tanaap
XHMHCHH CyAalraaHsl axiaacaa opyysicaH OaiHa.

Tysa 6ee Mepre, TYYHUH XyBLac, X3pINIUINIH Tanaap CyJairaa Xuix HUI3Aryi OyTass rapracan
xyH 601 B.I1. [IpsikonoBa oM. Tapasp “Tysa yarans! xapanai, 3yyaTr” (The Vestments and Parapher-
nalia of a Tuva shanamess) (1978), “TyBa 6ee 0a TyyHuit Huiirmuiin yypar” (TyBuHCKHE 11aMaHbI
U WX colranbHas poib B obmiectse) (1981), “Typar xanraii TyBauyyasiH 6ee mepren” (Hekortopsie
STHOKYJIBTYPHBbIE [TaPaJUIEIIH B IIaMaHCTBE TIOPKOA3BIYHBIX HApoA0B CasiHO- AnTasi. DTHOKYJIBTYpHBIE
KOHTaKThl HaponoB Cubupu) (1984), “Tysaruiin 6ee mepren” (Shamans in traditional Tuvinian
society) (1994), “©OmHen xacruiiH TyBauyyaslH 666 Mepren” (LLlaMaHCTBO F0XKHBIX TYBUHIEB (110
Matepuanam 1960-1970-x rr) ( 2004) 33par OyTa371 rapracaH. MeH 3padMTAH cyiiaad  Alekcees
H.A. “CuGupuiin Typar Xan1a3i apJ TYMHYYAUIRH 666 Mepren’ (LLlaMmaHM3M TIOPKOS3BIUHBIX HAPOJOB
Cubupnu) (1984), MenuakoB. A. (Tuva: from shaman to Buddha) (2001) eryyman, byranaes B. f1.
“XoHropaiin ynamxinant 6ee mepren” (TpaauuuonHslii mamanu3M Xonropost) ( 2006) 33par ogoH
OyTa2:1yY rapracaH OaifHa.

I'epmansl spmamtadsc Moxancen Yimna, Oenmnaren. A, Xapne-CunsennoiH (Harle- Silvennoin-
en) Hap TyBa 666 MePreIHITr CyaalK COHUPXOJITONU OyTIdIYYA rapraxi?. Y YHI3C AyphaBall: Xapie-
CunBennoi “Jlyy 00JI0OH X3HIIPruiiH ayyTail opoH: TyBa 0eeruiiH nyymaareir XyJiddoH aBax Hb (In
the land of song and the drum: Receiving inspiration from Tuvan shamans) (1982), Moxancen Yina
(Johansen, Ulla) “bee mepremnuiin guiocopu: Cync — TyBa naxs eepunernex Oyi oinront” (Sha-
manistic philosophy: Soul — A changing concept in Tyva) (2003), Oemuuraren. A (Oelschldgel. A)
(Der weille weg: Naturreligion und divination bei den West-Tyva im Siiden Sibiriens) (2004) 33par
OYT237YY OpHO.

OpanisiH 3padMTIH Kar-ITons Py Hb Typar 60710H MOHTOIUYY/IBIH MY TIAT MOPTOJIUAH Tanaap
cynanraa xuitk “Typar, Monromuyyneia mamms mwywnr’ (La religion des Turcs et des Mongols)
(1984) x3Ma3X TaHIl CHAIBT 30XHOMI, 3pAIMTIH Mapu-JlomeHuk OBeH MOHroji 0eeruilH tamJjara,
nyyanarsir cynancHaap “Jlasan J»apxuita gyymnara, tamiara” (Dajan Deerx invoque) (1984), men
Y. Crenanod TyBaruitH mKUITHIH YeUiiH 606 Mepremiir cynank “TyBa qax 6ee Mepren 00JI0H
HuiirmuiiH mwpkuaT’ (Chamanisme et transformation sociale a Touva) (2004) racan 6yt rapracan
Hb 006 MOpTeJl CyJaar OJI0H Cylaadyiaj] YH? [IPHITIH rapblH aBjiara Marepral 00K 6eTCoH oM.

Anrmitn KemOpmxuiiH ux cypryynuiid spasmTaH  Kaponaitn Xamgpen Tysa 6ee meprenuiir
cynaipk TyBaruiit 3padmMTaH MonrymibiH xamT “TyBa tam-0ee Hap: MenreHn taiiraac” (Tuvinian La-
ma-Shamans. Some stories from Mongun Taiga) (1991) racan 6yT3371 rapraxs3. YHrapbelH 3pA3MTIH
B. lnozern Hb TyBa, mapxan, Oypuam 6ee meprenwiir, M. Xonmasi TyBa 066 MOPTeIHHUT Cymak
MOHTOJI 666 MOPTOIUITH CYIUTaII acap X XyBb HOIMPI3 OPYYIICAH dPIAMTI oM. DprdMTiH uocern
©OpUITH Ouesp MOHIOJIL UPK XOBCresl aMruiiH HyTraap siBX 3aiipaH, yaraH HapTail yyn3ax Oalican
COHHUPXOJTOU OapuMTyyn Oaiar. YHrapblH dpA3MTIUNH OyTIauyyadac nypasai, duoceru (Diosze-
gi, V) “Monronsa 6ee meprenuiia acyymnyyn” (Problems of Mongolian shamanism) (1961), “Tysa
0ee mepren” (Tuva shamanism) (1962), Baiinmreiin (Vajnstejn, Sevyan I) “Tysa (Coér) Geeruiin
X3HMPAT 0a xoHTIpruir ammnyynax éc” (The Tuvan (Soyot) shaman’s drum and the ceremony of its
“enlivening”) (1968), B. Inozeru, M. Xomman (Vilmos Dioszegi, Mihaly Hoppal) “Cubupwuiin 6ee
Meprei’” (Shamanism in Siberia) (1978), B. [lno3eru, M. Xomman (Vilmos Dioszegi, Mihaly Hoppal)
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“CubupHiiH apl TYMHUH UTrH0 YHIMIIWI 6a 6ee meprenuitn ynamxknanyyn” (Folk beliefs and sha-
manistic traditions in Siberia) (1996), Baitnmreiin (Vajnstejn, Sevyan 1) “TyBa 6ee Mepreiuiin
onroayyn’”’ (The eerens in tuvan shamanism) (1996) 33par HoM 30xu0N OarTaHa.

AHY-bIH 3pI3MTI3C 1yphABad MOHI0J 066 MOPreMir HWI3IJ CailH cynamk Oaifraa spioMTiIH
6o ®punman Hetomans (Fridman, Eva Jane Neumann) rom. Tapasp “ApuyH razapsyit: Opocsix
Oyaau3M IyTadr Oyra HalipaMmaax yncyyaslH 6ee mepren” (Sacred geography: Shamanism in the
Buddhist republics of Russia) (1998), “Tysa 6ee mepren” (Tuvan shamanism) (2002) , “Apuyn
razap3yit: OpocbIH Oyau3M IIYTIAT apA TYMHYYAMiiH 6ee mepren” (Sacred Geography: Shaman-
ism Among The Buddhist Peoples of Russia) (2004) Hom O6yT31 rapraxasd. MeH eepHuiiree MOHToI
rapanrait o1 XKynua /Julia Ann Stewart/ 6ytoy Capanrapan yaras /Sarangerel Odigan/ vs Oypuan,
TYBarMiiH HyTraap siBK, 06eruiiH OJIOH 3aH YHIJ opoislox, Oeeink Oalican 06a OGeeruiiH Taiaap
“Xwuiimopp xenernex” (Riding windhorses: A journey into the heart of Mongolian shamanism)
(2000), “Onronpia conront” (Chosen by the spirits) (2001) racon xo€p HoM rapracaH Oaiiaar.

TyBa 066 MOpPreJidiiH Tajaap cylajiraa Xuiisk, J10KTOpP, MATMCTPBIH 33P3T XaMraaJjcaH
IPAIMTI:

1. Mounrym bopaxosbix Kenun-Jlopcan. “Ilpobiaembl 3THOrpaduueckoro u3ydeHusi TyBUHCKOTO
mamanu3ma. Ilo marepumanam mamanckoro domnbkiopa”. MockBa.1996 (Tyea Oee Mmeprenuiin
yrcaataH 3yHMH Cy/lajraaHbl acyyanyyn)

2. Onpap, Tarpsina AnekceeBHa, “llcmxomorndeckne (YHKIMM IIaMaHW3Ma B COBPEMEHHBIX
COLIMAJIbHBIX U MOJIMTUYECKUX MIporeccax’, Mocksa. 1998, (opunH yeuiiH HUWIIM, 3AUNWH 3aCTUNH
YT BT 1aXb 066 MOPTeMiH CITIII 3YHH (PyHKITYY/)

3. Cumunrt. K. Maansip ABblif-oo10BHY. “Jlekcuka mamMaHu3Ma B TYBHMHCKOM si3blke”. MocCKkBa.
2010. (TyBa x31 13X 066 MOPreIUiH HIP TOMBEOHYYH) CIABIIP TyC Tyc AOKTOphIH (Ph.D) 33par
Xamraayicat OaiiHa.

4. Axuncu E6pap (Akinci, Ebrar ). “Shamanic Initiation Among the Tsengel Tuvans of Western

Mongolia” Cran6yn. 2004. (bapyyn MonronbsiH L[3Hra:1 cyMbIH TyBadyyablH 0ee 000X 3aH Yiii)
CHIABI3P MAruCTPBIH 39P3T Xamraajucas OaifHa.

Jdyraaar

MoHromn gaxp TyBauyy/blH 006 MOPreMir cyfaica OalUIbIr aBd Y33X31 MOHIOJI Cy/jlaayiaacaa
WYY TaJlaaiblH ApJdMTI UX cyJancaH OaliHa. MeH MOHTOJIbIH 066 MOPreJIMiIT rajjaajibiH Cy1aadui:

1. Typoar x>nT3ii YHASCTHHI 666 Mepre

2. DOpT 193p yesc YIaMKHUIDK UPCIH OOOruifH 3aH Y3 X3B39p Hb XaJrak UPCOH api TYMAH
T33P Hb CyJaJK Y3COH OaifHa.

OXYVY-bIH TyBaruifH OJIOH 3PAIMTIH CyJUIaauu]] 06pHUIH TyBa 006 Mepreauiir cynancan Oaiiaraac
apadMTIH  Monrym Kennn- JloBcan Oyx Tamaac b cymamk 20 rapyit Hom 6mumx Tysa, Opoc,
Anrnu ['epman Xa1 199p X3BIyYJcaH OaitHa. TyBa 0ee Mepreauiir ragaaabiH OJOH 3PA3MTI/ CyIaK
HWIATYH OYTI31 rapraxkad. Ton OpockiH TyBadyyablH 066 MOPTOIUNT:

1. CubupwuitH 066 MOPTOITIN YHIICTIH,

2. Opoc paxp OynabiH mamuaTtaii (bypuan, Xanumar, TyBa) yHA3CcTHUI 066 Mepres ryarsp Hb
cynayicad. TyBa 0ee Meprenuiir uiiM 2 siH3aap cynancaH OaifHa.

Tuiim 60510X00p MOHTOJ 0OJIOO TaJaaj blH APAIMTIH CYUIAAUU]l €POHXUH HHUTIAT 3apUMBIH
YYZH?3C HX3BUIRH cyAajicaH Oaiar 6a TypaT YHAICTHUIN XyBb/I aJIUJI TOCTIH OOJIOH sutraatail Xuiraona
OYX YHAICTHHUH COEI IyTHH Oapuiijyiaratail, MeH O1e) 1aacad suiraatait coén 0aifHa XaM3IIXH MUHUN
CyJlaJraa roJiIOH YUIIIX FOM.
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b.Meuxipusr

Abstract

Today the Tuvan shamanism has been studied less than those of the other ethnic groups in Mon-
golia. The Tuvans are very distinctive nationality, because although they are one of the Mongol
ethnic groups, they speak the Tuvan language which belongs to the Turkic language family. Many
Mongolian scholars, as well as foreign researchers have studied the Tuvan shamanism as it has been
keeping its nature and shamanic rituals for the centuries as if their ancestors did. Not many scholars
have done research work on the tuvan shamanism.
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